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Prefatory  Letter 

:U-"-   -••    T  O    Ar'§:y:j5 

'!  F  R I E  N  D: 

'• 

S  I  R, 

Ccwding  to  my  Promifij  I  now 
fend  you  the  Difcourfe  of  Hu 
mane  Reafon  in  Englifa  which 
you  have  been  told  I  pMJhed 
fome  Tears  ago  in  French.    J  fay>>  I  fend 
you  That  Difcourfe  :  Secatife  indeed  thu  con 
tains  all  that  wa*  in  it.     But  the  truth  &, 
that  when  1  twk^  that  Subjett  thit  fecond 
time  into   confederation,   the  Irtyomnefs  of 
translating  fiavifoly  my  own  Exfreffiwf^  and 
the  frejh  Matter  that  offered  it  felf  to  my 
Thoughts^  have  indnced  me  fo  to  alter  and 
ifi  that  though  frveralPtiriicHlars 
A  2  bt 
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\>e  ftill  the  fame,  yet  the  whole  is  very  much 
another  thing. 

The  chief  Defign  of  this  Diftourfe  ^  to 
ajfift  Men  in  conquering  thofl  Prejudices^ 
that  kinder  them  from  making  ufe  of  their 
own  Reafon  in  Matters  of  Religion.  And 
thii  is  endeavoured  to  be  done,  not  only  by 
way  of  Argument-*  but  more  efpqcially  by  the 
Weight  of  many  Ancient  find  Venerable  Au 
thorities  j  concurring  in  fuch  Principles  as 
lead  dire&ly  to  that  Practice.  Now  though 
fever  al  things  h#us  already  been  fublifhed  in 
Englifh  on  the  like  Subjett  -,  yet  as  every 
Argument  <v  not  ~  equally  fit  fo?  every  Capa 
city  ^  ihofe  that^  wbilft  I  follow  a  Path  not 
trod  in  by  others^  my  Labour  will  not  be 
efteemed  feperfluottj. 

The  CircHmftances  of  aitr  Times  do  f  ar 
ticular  ly  incourage  to  Difcourfes  of  this  Na 
ture.  Liberty  in  Religion,  which  has  fame 
while  feemed  to  be  in  the  Pangs  of  Eirtl^ 
tf  hafpily  itjcan  force  its  faffage  into  the 
World^  and  cio  ever  attain  to  that  due  ma 
turity  and  -flrength  which  all  good  Men 
rvift  it,  witl  infallibly  work^the  fame  Ef. 
feff  that  we^have  feen  arife  from  Liberty 
in  Philofephy.  Clouds  will  be  diffi  fated  ^ 
th  e'Sc  ales  wilt'  fall  from  Mem  Eyes  ;  and 
Truth  will  a  ear  mo  ft  beautiful  in  her  na- 


rut   w    a    ear  mo      eautu     n    er  na- 
ksdfimilitity:"  Cmain  I  am,   thti  rhtfe 

things 
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things  appear  already  to  many  in  t\m  Na 
tion,  not  in  a  faint  Dawn  only,  but  in  A 
full  Meridian  Brightnefs.  The  opportuni 
ty  ought  therefore  to  be  improved;  that 
thofe  who  have  not  yet  difcovered  any 
gltmpfe  of  this  Light  may  be  directed  to 
its  appearance :  in  plain  terms,  that  they 
may  learn  to  confult  that  Beam  of  the  Di 
vinity,  (whatever  we  call  it,  Reafon  or  Spi 
rit  )  which  is  united  to  our  Nature,  in 
which  only  confiHs  our  Faculty  of  Difcern- 
ing,  and  which  i*  be  ft  able  to  dire  ft  w  tini- 
ver folly  in  our  Duty. 


Jt  u  impoffible  we  jljoula  ever  arrive  at 
that  perfett  Liberty  which  we  breath  af 
ter,  until  a  Door  of  Entrance  into  it  be 
opened  by  thi*  Key.  Whilft  Mem  Hearts 
are  lockjd  up  againft  one  another,  by  innu 
merable  Prejudices  arising  from  the  nar- 
rownefs  of  their  Principles^  it  is  no  wonder 
if  Societies  be  fo  too.  The  Cure  of  that 
f.vil  can  therefore  never  be  wrought,  by 
affociating  any  number  of  Men  of  fimilar 
Principles  into  one  Body :  but  it  may  eafily 
be  advanced^  by  improving  thofe  Vniverfal 
Principles  which  are  already  difleminated 
in  the  Minds  of  aft  Men.  That  is  true 
Comprehenfion,  which  comprehends  all 
Mankind.  The  Love  of  God  dots  fo. 

He 
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He  (*)  is  cror-d  unto  All,  and  his  ten 
der  Mercies  are  over  all  his  Works. 
And  why  the  Love  of  Princes  to  their 
Subjetts^  nay  the  Love  of  all  Men  to  one 
another  ,  fhould  not  operate  (according  to 
our  meafure)  in  conformity  to  his  Pattern, 
I  am  not  able  to  conceive.  Sure  1  am  that 
Chriftianity  teaches  us  this  Duty.  The 
fectilior  Spirit  of  the  Gofyd,  if  there  be  any 
thing  peculiar  in  z>,  if  UniveriM  Love  and 
Charity  •,  though  in  ftrittnefs  of  expref- 
jion  perhaps  ought  not  even  that  to  be  catted 
peculiar.  For  thefe  are  Duties  evidently 
difcernable  by  the  Light  of  Nature.  And 
the  whole  Sub]}  once  of  Chriflianity  it  felf, 
according  to  St.  John***  account  of  *>,  # 
moft  certainly  foitnded  upon  that  'Oniverfal 
(b)  Light,  which  enii^htneth  every  Man 
that  comes  into  the  World. 

It  can  never  be  well  with  m  therefore^ 
H>hilft  we  build  either  our  Religion,  ot 
ow  Politicks,  upon  any  narrower  Princi* 
pies  than  thofe  ttpon  which  God  kimfelf  hoi 
laid  them.  Every  SeEk,  al&^  ha*  now  A 
feveral  Scheme  of  Fundamentals  ^  whilft 
few  conpdtr  what  they  themfelves  mean  by 
the  Word.  Fundamentals  in  Religion,* 

(iw 
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(in  my  ftnfe)  or*  thofe  things  itfon  which 
all  Religion  whatfower  u  grounded.    And 
thofe  certainly  are  generally  agreed  upon  by 
aU  Men.     If' or  all  Mfn  have  really  fome 
fenje  of  Religion,  more  or  lefs.     7  he  5«- 
pfrftrHClures  that  are  wade  upon  thefe  Foun* 
dations  indeed   are  different.      This  Man 
crtttf  a  Palace-)  that  a  Cottage.     But  every 
MtWi  furety,  whilft  be  builds  upon  the  ge 
neral  foundation  allotted  to  all  Mtn^  ought 
not  to  be  difturbed  in  hit  Habitation.    Fun* 
damenfals  in  Politicks,  are  thofe  things 
without  which  the  general  Peace  and  Wel 
fare  of  Mankind  cannot  be  procured,   or 
maintained.      Thofe    are    the.    Notions  of 
Right  and  Wrong,  Vice  and  Vert^e,   and 
generally  all  that  fart  of  Morality^  relating 
to  th$  reciprocal  Duties  of  Man  and  Man^ 
which  rt fobs  from  the  Confederation  of  thof* 
Circ.ttwft4Mef  in  which  God  Almighty  hat 
placed  H&.     Thefe,  I  fay^   are  Fundamen 
tals.     For  thefe  are  the  Laws  that  God  has 
-promulgated  to  all  Men>  and  by  which  there 
fore  he  will  certainly  judg  all  Men  ^  I  will 
add  alfii  and  by  which  therefore.-,  only,  we 
ought  to  judg  one  another. 

0  how  happy  might  we  be,  if  wr  Rulers 
would  heartily  intend  this  Work ;  If  our 
Teachers  would  induflrioufly  improve  thefe 
Truths  5  And  if  our  People  were  fitted  to 

enter 
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enter  into  a  Conftittition  built  ufon  this 
Baps  !  But  the  Obftacles  I  doubt  are  yet 
great  on  all  fides.  And  though  things  feem 
to  have  fome  little  tendency  this  way,  yet 
unhfs  thefe  Means  be  furfued,  which  I 
have  here  hinted  at  ;  I  mean,  unlefs  en 
deavours  be  ufed  to  enlarge  Mens  Princi 
ples  '•>  unlefs  every  Man  that  hat  in  any  de 
gree  tafted  the  Jweetnefs  of  this  Spirit  him- 
felf,  endeavour  with  all  meeknefs  and  fo- 
briety  to  diffufe  it  amongst  hit  Neighbours  5 
/  fay,  unlefs  thi*  be  mightily  and  ftrongty 
endeavoured,  it  is  to  be  feared  we  fhallbe 
fadly  fruftrated  of  all  our  moft  flattering 


The  fenfc  of  thefe  Considerations,  Sir, 
oved  me  to  acquit  my  felf  of  my  f  ar 
ticular  Promife  to  you,  by  the  publication  of 
this  enfuing  Difcourfe  ;  which  I  hope  will 
not  be  altogether  unufeful  to  others.  What 
ever  be  the  Succefs  of  tt,  I  fljall  always 
have  comfort  in  tny  *or<  «  Mind,  in  that  I 
have  done  what  I  cona  -d  to  be  my  Duty. 
The  reft  I  fabmit  to  Pro  *dence.  And  jb  all 
remain  always  moft  affett.onately  Tours. 


£  R  R  A  rx. 

PAge  59.  line  19,  for  this,  rend  his.    P.  42. 1. 154 
'  f.  Statutif,  r.  Statute.    P.  64.  I  21,  f.  £$/& 
r.  guile.    P.  72.  1. 2&  f,  $*9  r.  tw. 
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TTT  is  a  wonderful  thing  to  confidcr 

the  Heats  and  Animofities  that  are 

A  fprung  up  in  the  World,  from  the 

Differences  of  our  Opinions,in  what 

we  call  Articles  of  Faith.    Every  Man  will 

have  his  own  to  be  the  only  true  Ones. 

Nay,  fome  Men  (alas  too  many)  arc 

fo  barbarous,  that  they  not  only  eon* 

demn  bthers  to  Death,  but  deliver  them 

alfo  by  their  -4wrfcnM'sj  (  as  much  as  in 

B  them 
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them  lies)  to  the  Devil  and  Damna 
tion,  for  a  little  Difference  only  in  Opi 
nion  in  fome  Metaphyfical  Speculations. 
It  is  neverthelefs  moft  certain,  that  nei 
ther  Chrifti  nor  his  ^foflles^  have  tied  the 
Salvation  of  Mankind  fo  indifpenfably 
to  the  particular  belief  of  any  incompre- 
henfible  Myfteries,  as  the  pretended 
Doctors  of  his  Church  now  do  it.We  read 
that  00  Our  Lord  himfelf  pronounced 
St.  Peter  Blejfed,  upon  his  bare  Declara 
tion  that  he  believed  him  to  be  the  Chrift^ 
the  Son  of  the  Living  God.  St.  Philip,  in 
like  manner,  baptized  the  Eunuch^  up 
on  no  other  profeffion  of  his  Faith,  than 
In  the  terms  of  this'fhort  Symbol  i  (b)I 
believe  that  Jefw  Chrift  u  the  Son  of  God. 
St.  John  teaches  us  plainly,  (0  That  to 
confefs  that  Jefus  Chrift  it  come  in  the 
Flejh)  is  a  certain  chara&eriftical  Mark 
of  the  Spirit  of  God.  And  St.  Paul 
explains  himfelf  in  that  Point  yet  more 
particularly,  telling  us,  ( d)  That  if 
we  CQfjfefs  with  cur  Month  the  Lord  JefiM^ 
and  .believe  in  our  Heart  that  God  hath 
raifed  him  from  the  Dead^  we  Jhall  be  fa 
yed.  )  00, 

This  alfo  was  the  Senfe  of  the  Pri 
mitive  Fathers  j    and    particularly  of 
St. 

(V)  JMfM&itf,i7. 
4,2.  ( 


^ 
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St.  Hilary^  who  fays,  That  (e)  God  don 
not  call  u&  to  future  Felicity,  by  intricate 
and  difficult  <j)ueftiws.  The  way  to  Eter 
nity,  fays  he,  lies  ofen  before  us,  and  is 
plain  and  eafy.  We  are  required  only  to 
believe-)  that  God  has  raifed  Jefu*  Chrift 
•from  the  "Dead^  and  to  confefs  him  to  be 
CM  Lord.  Now  this  great  fim- 

plicity,  both  of  Scriptures  and  Fa 
thers,  in  thofe  Articles  of  Belief  which 
they  propofe  to  us  as  neceflary  to  Salva 
tion,  may  juftly  raife  our  aftonimment 
at  the  imprudence  ( lhall  I  call  it,  or  ma 
licious  Wickednefs  ?  )  of  thofe  Men  who 
have  perplexed  all  Matters  of  Faith  with 
fo  many  inexplicable  Difficulties.  Not 
content  with  what  the  Scripture  teaches 
of  Chriilianity,  they  have  had  recourfe 
to  a  wordy  Philofophy  ^  thereby  to  refine 
their  Notions,  and  adorn  them  with  the 
luftre  of  feemingly  myfterious  Exprcfli- 
ons }  Inlbmuch  that  a  great  Cardinal  has 
not  ftuck  to  acknowledg,  That  (f}with- 
etit  the  help  0/Ariftotle  wejlwtild  havewan- 
B  2  ted 


(j)  Non  per  difficilcs  nos  Deus  ad  beatam  vitam 

quaeftiones  vocac. In  abfoluto  nobis  &  facili  eft 

jfecernitas  j  Jefum  fufcitatum  a  mortuisper  Deum 
eredere,  &  ipfum  efle  Dominum  confiteri.  ffilar. 
tieTrin.lib.  10. 

^JT)  Scnza  Ariftotele  noi  mancayamo  di  molci 
Articoli  di  fedc.  Card,  Pakv. 
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teat  mtny'  Articles  of  Faith.  And  that 
which  aggravates  yet  more  the  audacious 
extravagance  of  thefe  Dogmatizers  is, 
that  they  themfelves  acknowledg  the  in- 
comprehenfibility  of  thofe  very  things, 
which  they  undertake  to  explain  with 
fuch  critical  Exactnefs,  as  if  they  had 
entred  into  the  very  Counfels,  and  fa 
thomed  the  (g)  Depths,  both  of  the  Wif- 
dom  and  Knowledg  of  God.  A  moft  ab- 
furd  Contradiction,  and  infbpportable 
Prefumptioi* !~  I  wifl  not  fear  to  apply 
unto  them,  what  St.  Paul  fays  of  ifome 
pretended  Doclors  in  his  Time,  (»  that 
having  fiverved*  from  the  Rule  of  Charity^ 
they  turned  afde  unto  vain-jangling^  de- 
firing  to  be  Teachers  of  the  Law^  though 
they  underftood  neither  what  they  faidr  nor 
whereof  they  affirmed.  And  nothing  can 
be  more  appofite  to  this  Subject ,  than 
that  Expostulation  of  St.  j4ttftin\  where 
he  demands,  (*)  What  need  is  there  that 
thofe  things  fhould  be  either  affirmed  or  de 
ny 'd<>  or  fo  much  <u  defined,  (which  cannot 
be  done  without  danger}  when  they  are  fuch 
at  without  danger  we  may  be  ignorant  of 
them  £ 
_^ This 

Cg)  £020.11.13.  (h)  i  Tim.  1.6 ,7. 

Q)  Quid  opus  eft  uc  vel  affirmentur,  vel  negen- 
tun,  vel  cum  difcrimine  definiantur,  quE  fine  Dif» 
crimine  nefciuntwr.  A^  Enbir,  ad  Lm*  c.  5;  ' 
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This  vainly  curious  Spirit  is  very  dif 
ferent  from  that  of  Procofiw,  the  firft 
Bilhop  of  the  Goths ;  who  fpeaking  of  the 
over-nice  Controverfies  that  were  then 
flmongft  Chriftians,  declares  that  for  his 
part,  (&)  He  efteems  it  a  piece  of  ab fa- 
lute  Folly  and  Madnefs,  to  pretend  to 
penetrate  with  Critical  Exafinefs ,  into 
the  Nature  of  God.  And  a  little  after, 
£et  me  have  liberty,  fays  he,  without 
blame,  to  be  filent  won  thefe  Sttbjetts.  7, 
for  my  part,  am  able  to  fay  nothing  more 
concerning  the  Nature  of  God,  than 
that  he  i*  perfectly  Good,  and  infinite- 
ly  Powerful.  He  that  thinks  he  knows  any 
thing  beyond  this,  whether  he  be  Clert^ 
or  Laic\,  let  him  fay  it.  'Tis  an  Ex 
ample  of  admirable  Modefty,  and  fuch 
an  one  as  we  ought  ftriftly  to  imitate  •, 
efpecially  in  thofe  Matters  of  Faith  which 
furpafs  the  Bounds  of  our  Underftand- 
ing.  The  fureH  way  in  thofe  Cafes,  is 
to  k^ep  clofe'to  the  exprefs  terms  in 
B  3  whiclj 
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which  things  have  been  revealed,  with 
out  either  adding,  diminifhing,  or  chang 
ing  the  leaft  Iota.   This  it  is  that  St.  Paul 
exhorts  unto  '->  (/)  That  we  hold  fafl  the 
faithful  Word  as  it  hath  been  taught.    And 
again,  (  m)  That  we  bold  fafl  the  form  of 
found  Words  ^  which  he  delivered.     That, 
and  that  only,  is  certain  and  ftable.    That 
is  the  True  Faith^  for  which  St.  Jude  (n) 
Exhorts   HS  to  contend  earneftly  :  that,  I 
meanjvhich  was  once  delivered  to  the  Saints  : 
I  fay,  that  which  was  once  delivered  by 
Jefa  Chrift  and  his  4foftUs\    not  that 
which  has  been  fince  invented,  and  broa 
ched  for  fuch,  according  to  the  different 
Humours  and  Interefts  of  fucceeding  A~ 
ges.  This  is  the  fenfe  £>fSt-j4vftin  -,  That 
(0)  we   ought   to    believe  ftcdfaftly    thofe 
things  that  are  confirmed  to  H*  by  the  clear 
Authority   of  the  Holy  Scriptures  :     But 
that    we  may  freely  examine  all  other  E- 
vidences^    tifon    which    any   thing  is  fro- 

foxnded 


i3.  (n)  Ju 

o)  Si  divinarum  Scripturarum  perfpicua  firmctur 
Authoritace,  fine  ulla  dubitatione  credendum  efh 
Aliis  vero  teflibus  vel  teftimoniis  quibus  aliquid 
credendum  efle  fuadetur,  tibi  credere  vel  non 
credere  liceat  ;  quantum  ea  momenti  ad  facien- 
dam  fidem  habere  vel  non  habere  portenderis. 
Aug.  Efifl,  112. 
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fottndeded  to  be  beloved ,  and  either 
Admit  *r  rejeft  them^  according  Of  wt 
twr  fehes  judg  them  prong  or  weak* 
And  in  the  fame  fenfc'  fays  Clement  of 
Alexandria  j  (f)  We  declare  nothing 
but  what  is  contained  in  the  Scriptures* 
And  St.  Bafil  affirms,  (fl)  That  all  things^ 
both  Words  and  Deeds^  ought  to  be  be 
lieved  Ufon  the  Tejiimony  of  the  Scrip- 
tttreSi  that  were  divinely  infpired.  And 
•again,  (r)  That  it  is  a  manifeft  Uefeffion 
from  the  Faith,  and  the  Mark^  of  an 
extream  Arrogance,  either  to  rejeft  any 
thing  that  if  there  written^  or  to  add 
thereunto  any  thing  that  is  not  there  written. 
So  that  we  have  thus  far  the  clear  Au 
thority,  both  of  Scripture  and  Fathers, 
on  our  fide  •,  and  from  what  has  been  faid, 
may  now  fafely  conclude,  That  it  is  no 
lefs  contrary  to  our  Duty,  than  below 
the  priviledg  of  our  Reafon,  to  fuffer 
B  4  any 


£  f)  'Ou«AV  *75j  y£$.$t  biyo.'jfy.    Clem.  Alex, 
Strom,  lib.  6. 


€JLA  ?  Stofsri/^rK  y&$f*     Baf.  in  Mr.  Sum.  Def. 

25.   Ct$.  I. 

f  r)    bdOM&i  "wjr\ct<n<i  f  ™< 


o*y£v  7  f*w  }*>^fA*f.    £«/?/•  #w.  <fe  /?^. 
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any  New  Articles  of  Faith,  or  even  any 
Interpretation  of  Old  Ones,  to  be  im- 
pofed  upon  us  by  any  Men  ^  and  leaft  of 
all  by  thofe  Men  that  have  an  apparent 
Intereft  in  doing  it.  .  ,  . .  -,  . 

Let  us  take  Courage  therefore,  and 
chaTe  away  thofe  vain  Terrors  that  have 
too  long  furrounded  us.  Let  us  fhake 
off  the  Tyranny  of  thole  Prejudices 
that  have  pofleft  us.  The  Names  of  Or- 
thodox  and  Heretick  are  known  now  to 
be  too  partial  and  illufory,  any  longer  to 
deceive  us..  They  have  thefe  many  Ages 
been  made  ufe  of  with  fo  much  Irregu 
larity,  Intereft,  and  Paffion,  that  the 
ordinary  application  of  them  cannot  at 
this  day  be  any  juft  ground,  either  of 
AiTurance  or  Fear.  Let  thqft  therefore 
that  are  fo  weak  as  to  be  cither  charmed 
or  terrified  with  the  empty  found  of 
thofe  words,  fay  what  they  pleafe,  j  We 
jnay  undoubtedly  be  aflured  that  the 
Righteous  Judg  of  all  Men  will  not  im 
pute  unto  us  the  Guilt  of  any  Criminal 
Herefy,  fo  long  as  we  fincerely  believe 
what  he  has  exprefly  revealed  unto  us. 
And  if  peradventure  we  underitand  not 
dearly  the  whole  fenfe  of  every  Exprefr 
fion,  in  which  thofe  things  have  been  de 
clared  •,  we  ought  certainly,  for  that 
v$ry  Reafpn,  fo  much  the  lefs  prefum? 

tq 
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to  alter  them,  or  affeft  new  Forms  of 
explaining  our  felves  •,  and  lead  of  all, 
impofe  upon  others  any  doubtful  Infe 
rences  drawn  from  fuch  dark  Premifles. 

The  Eflential  Part  of  Religion  con- 
fifts  not  in  Theory,  but  in  Practice. 
The  Lord  hath  Jbewed  thee,  O  A4any 
faith  the  Prophet,  (  s  )  what  fa  good : 
-And  what  doth  the  Lord  require  of  thee^ 
but  to  do  juftfy-y  and  to  love  Mercy  ^  and 
to  walk  humbly  with  thy  God  ?  St. 
James  giyes  us  this  plain  defcription 
of  it :  (*}  Pure  Religton^andHndefiled  before 
Codthe  Father  is  this  •,  To  vifit  the  Father- 
lefs  and  Widows  in  their  A$iftion^  and  to 
keep  our  felves  unfpotted  from  the  World. 
And  it  is  undoubtedly  in  confequence  of 
this  Principle,  that  the  whole  Tenure  of 
the  Scriptures  declares  unto  us,  that  we 
fhall  be  judgeA,  not  according  to  our  Bt- 
lie},  but  according  to  our  iporty.  Wic- 
nefs  abundance  of  («)  PafTages  both  in 
the  Old  and  New  Teltament  •,  and  moft 
particularly  that  of  St.  Paul,  where 
he  fays,  (w)  That  we  muft  all  appear  before 
the  Judgment- Seat  of  Chrifl^  that  every 
one  may  receive  the  Things  done  in  hii  Body^ 
h  ^  according 

(Y)  Mic.6.9.  *CO  7^.1.27.   Qi)  Ecclef.i2.i3, 
14.  7^.17.10.7^.32.19.  Pfil.62.12.  Mat.i6.2j. 
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According  to  that  he  bath  done^  whether  if 
tie  good  or  bad.  Religion  therefore  lies 
Hot  in  imbracingthisor  that  Opinion ;  in 
ailbdating  our  felves  with  this  or  that 
Sect  of  Profeflbrs  i,  in  admiring  or  fol 
lowing  this  or  that  Dodtor  -7  no  not  even 
(x)  A  Paul)  an  j4pollos,  or  a  Cephas.  But 
the  only  important  Work  of  Religion  is, 
(y)  to  draw  w  off  from  that  which  it  Evil^ 
and  to  engage  m  in  the  practice  of  that  which 
u  Good.  And  St.John  accordingly  enforces 
the  Exhortation  he  makes  us  to  do  fo,  by 
this  Mark  of  its  importance  -,  telling  us, 
fe)  that  He  that  doth  Good  is  of  God  ^  but 
he  that  doth  Evil,  hath  not  feen  God. 

Let  us  examine  therefore  what  it  is 
that  Right  Reafon  teaches  us  ^  whether 
it  be  to  do  Good  or  Evil.  Let  us  con- 
flder  whether  it  point  out  unto  us  a  di 
rect  and  fure  way  to  future  Happinefs, 
or  engage  us  in  the  Paths  that  lead  to 
Deflrudtion.  For  if  in  effect  it  be  Rea 
fon  that  imprints  upon  our  Minds  any 
Notions  of  Irreligion,  or  that  in  any 
manner  inclines  us  to  Vice,  we  ought 
undoubtedly  to  reject  it  without  the 
lealt  hefitation.  But  if,  on  the  contra 
ry,  it  appear  that  True  Reafon  be  thq 

only 
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only  Foundation,  both  of  True  Piety» 
and  True  Venue  •,  and  that  any  Pre 
tence,  either  to  the  one  or  the  other,  not 
built  upon  rational  Principles,  is  in 
truth  nothing  elfe  but  SuperfHtion  or 
Hypocrify  -,  then  certainly  is  it  our  Duty 
tomakeufeof  our  Reafon  in  Matters  of 
Religion,  as  much,  or  even  more,  than 
in  any  thing  elfe. 

I  will  begin  with  the  Confederation 
of    the  firft    Principles   upon    which 
all  Religion  in  general  is   grounded* 
And  1  find  them   excellently    touched 
by  the  Roman  Orator  :   (a)  This  ffays 
he)    tf  the  firft   thing  in  which   a  People 
ought  to  be  inftr  lifted -^   Viz.   That    there 
it    a    God,    who    is    Sweraign   Lord   of 
the  Vnive rfe  -,'  who    dtfyofes   and   governs 
all    things    by   his  Providence,    with    in 
finite     Goodnefs     towards     the     Sons     of 
Men  -7    who  obferves    exactly   every    par- 
ticnlar   Mans   Condu&  •>     who    fees   the 

inmoft 


Sicigitur  hoc  jam  a  principio  perfuafum 
civibus,  Dominos  efle  omnium  rerum  ac  Modcra- 
tores  Deos :  eaq-,  quae  gerantur  eorum  geri  judicio 
ac  numine :  eofdemqj  opcime  de  genere  hominum 
mcreri  •,  &  qualis  quifque  fit,  quid  agec,  quid  in 
fe  admitcar,  qua  mentc,  qua  Dictate  religiones 
colat,  incueri ;  piorumq-,  &  impiorum  habere  ra* 
tionem.'  Ciw,  de  Leg.  lib.  2. 
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inmop  Thoughts  of  our  fiearts^  d»d  is 
not  impofed  upon  by  the  jptciottt  <dppea- 
ranee  of  our  Religions  Performances  j 
who  diftingni[hes  the  Vertuous  from  the 
Wicked^  and  retributes  unto  each  of  them 
according  to  their  Works.  Epittetu*  in 
like  manner,  with  his  ufual  brevity,  tells 
US  that  (£)  the  woft  important  thing  in  the 
iwfinefs  of  Religion,  is  to  fettle  in  our 
Minds  right  Opinions  concerning  Gody 
A*  that  he  it  }  and  that  he  governs  all 
things  with  beautiful  Order^  and  exaft 
Juflice. 

It  is  true,  that  the  word  which  I  here 
tranfjate  GOD,  in  the  (inguUr  number,  is 
in  the  Original  of  thefe  two  Paiges  in 
the  plural  ;  from  whence  may  be  inferrDd 
that  although  the  Heathen  Philofoghers 
did  fometimes  make  mention  of  a  Deity, 
yet  their  Notion  of  him  was  very  abfurd. 
But  to  this  I  anfwer  >  that  phey  made 
ufe  of  the  word  GOD  or  OOV^  in 
differently  in  either  number  :  Which  will 
be  evident  by  feveral  PafTages  that  I  fhall 
have  occafion  to  quote  by  and  by.  Nay, 
many  times  they  us'd  it  both  ways  in  the 

very 
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very  fame  Period.  So  that  we  otight  not 
to  lay  any  ftrefs  upon  their  manner  of  ex- 
preffing  themfelves,  either  the  one  way  or 
the  other  •,  but  to  take  their  Notion  of  a 
Deity  from  their  own  Explanation  of  it. 
And  then,  furely,  this  very  Paflage  of  CV- 
cero  will  not  be  found  liable  to  any  great 
Exception.  I  might  eafily  produce  abun 
dance  of  other  plates  to  the  fame  pur- 
pofe  j  and  Ihew  further,  that  by  their 
multitude  of  Gods.,  they  intended  only 
to  exprefs  fo  many  different  Operations, 
by  which  the  One  true  God  manifefted 
and  made  known  himfelf  unto  Men. 
Thus  driftotle  fays  that,  (c)  Though 
Cod  be  bat  One  -,  ye t  he  i*  called  by 
many  Names.,  from  the  feveral  Effetts 
that  he  frodttces.  Thus  alfo  Seneca^ 
fpeaking  of  the  moft  ancient  and  igno 
rant  Times  fays,  (d)  That  even  then  Peo- 
fle  were  not  fo  ftufid  at  to  believe  that 

the 
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(f)  Ne  hoc  quidem  crediderunc,  Jovem  qualem 
in  Capitolio  &  in  ceteris  xdibus  colinius,  niictcrc 
manu  fulmina  ;  fed  eundem  quern  nos  Jovem  in- 
telligunr,  Cuftodem  Reftoremq-,  Univerfi  ,  Animum 
ac  Spiritum  jMundani  hujus  operis  Dominum  &  Ar- 
tificem  *,  cui  nomen 
£g*f*  /**.  2,  wp.  45, 
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the  Jupiter  whom  they  wor fluffed  in  the 
Capitol,    ^nd  other  Temples,  did  indeed  with 
his    Hands    throw   Thunderbolts.     But  by 
that  Name  (  fays  he  )  they  underftood  the 
fame  Jupiter  that  we  do ;  a  Sottl  or  Spi- 
rit  ;  the   Maker  and  Preserver  ^  the  Lord 
and    Governonr  of  the    whole    Vniverfe't 
unto  whom    any  Name  that   expreffes  hi* 
different  Operations  (as  he   goes  on  ex 
plaining  it )  may  be  applied.     And  again* 
in  another  place  j  (i)  Ton  may  apply  un 
to  Cod  (  fays  he  )  whatfoever  Names  you 
fleafe,  that  exprefs  any  manner  of  Hea~ 
venly  Power    and   Effett.     The    Titles  we 
give  him  may  be  a*  varioia  as  the  Benefits 
we  receive  from  him.     This  I  fay   was 
their  general  Conception  of  the  Deity* 
Or  if  we  will  feek  any  further  mean 
ing  of  the  multiplicity  of  their  Gods, 
we  fhall  find,  at  moll,  that  they  under- 
ftood    thereby   only  fo   many  Subordi 
nate  Powers  ,  ^Angels  ,    or  Miniftring-Spi- 
rits  -?  (much  what  as  the  generality  of 
Chriflians  now  conceive    of  them)  and 
that  all  the  Woriliip   they    paid  unto 
thofe  inferior  Deities  was  intended  pri 
marily 


(Q  Qusecunqne  voles  illi  nomina  proprie 
bis,  rim  aliquam  effedumqj  cxleflem  continenda. 
Tot  appellationes  ejus  poffunt  effe,  ^uoc 
Sense,  de  Ben.  lib.  4.  cap.  7. 
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ftiarily  (much  what  as  fome  Chriltians 
alfo  even  now  explain  their  worfhip- 
ping  of  Saints  and  AngeL)  unto  that 
One  Stream  God,  whom  they  frequent 
ly  flikd  (  f)  the  Father  and  Gevernour 
both  of  all  inferior  Gods  (  or  Angels  ) 
and  Men.  And  thus  Hierocles,  moft  ex- 
prdly  and  fully  :  (^)  We  are  to  believe 
thofe  Gods  (fays  he)  to  be  what  indeed 
they  are,  and  to  hold  that  Rank,  which 
indeed  they  hold;  but  we  muft  dirett  all 
our  Adoration  to  that  only  One  God,  who 
v  the  Maker  of  them  all,  and  whom  we 
may  properly  call  the  God  of  Gods,  the 
beft  and  greateft.  Much  more  might  be 
added  to  this  purpofe  :  but  it  would  be 
too  great  a  DigreflTion  from  my  pre- 
fent  Subject.  And  without  infifting 
more  particularly  upon  it,  I  doubt  not 
but  the  Paflages  that  I  fhall  have  occa- 
iion  to  quote,  as  I  go  on,  will  be  abun 
dantly  fatisfaclory  to  thofe  that  will 
take  the  pains  to  obferve  and  confider 
them. 
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I  return  therefore  to  the  Confiderati- 
on  of  the  firfl  Principles  of  all  Religion. 
And  I  find  that  what  is  aderted  by  thefe 
Philofophers,  is  evidently  the  lame  thing 
that  St.  Paul  himfelf  intends*  in  faying 
(h)  That  without  Faith  it  is  ijnpoflible  to 
fleafe  God  •  for  he  that  cometU  to  God  muft 
believe  that  he  it,  and  that  he  it  a  Rewarder 
of  them  that  diligently  feek  him.   Thus  then 
the  belief  of  a  God,  of  his  Providence, 
and  of  future  Rewards  and  Punifhments, 
is  that  Faith  which  is  the  true  and  only 
Foundation  of  all  Religion.  But  the  Foun 
dation  of  that  Belief  lies  in  the  percepti 
on  we  have  of  the  Truth  of  thofe  things, 
by  that  general  Light,  or  Capacity  of 
diicerning,  which  is  imparted  to  all  Man 
kind.  And  there  the  fame  Afoftle  moft 
clearly  places  it,  when  difcourfing  con 
cerning  the  Gentiles  ,  that  lived  before 
the  coming  of  Jefus  Chrift,  he  fays  that 
(i  )  That  which  might  be  known  of  God,  was 
manifeft  in  them  :  For  the  invisible  things  of 
him  from  the  Creation  of  the  World  are  clear- 
lyfetn^being  understood  by  the  things  that  arc 
made,  even  his  Eternal  Power  and  Godhead^ 
fo  that  they  are  without  Excttfe.     The  fame 
Conclufion  is  alfo  drawn  by  St.  Gregory 
from  the  particular  Coniideration  of  the 

Na- 
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Nature  of  Man.  And  indeed  there  is 
nothing  in  Nature  which,  if  it  be  duly 
conlidered,  does  not  irrefiftibly  force  us 
to-fliake  the  fame  Inference.  (^)  Every 
Man,  fays  he,  in  that  he  is  made  a  Ratio 
nal  Creature^  ought  by  the  Light  of  hi* 
own  Reafon  to  conclude,  that  he  who  made 
him  is  God.  And  St.  Au^'m^  fpeak- 
ing  of  the  Platonick  Philofophers,  and 
reprefenting  the  Argumentations  by 
which  they  fearched  into  the  Nature  of 
God,  fays,  that  (I)  Whatfoever  can  be 
known  of  God  he  hiwfelf  ntanifefted  unto 
them  •,  for  the  invifible  things  of  him  were 
feen  and  underftood  by  them,  from  the 
things  that  are  made.  And  he  is  fo  pene 
trated  with  this  Truth,  that  in  another 
place,  he  profefTes,  (ni)  He  could  eafi- 
Her  doubt  of  his  own  Life  and  Exiftence, 
than  of  the  Truth  of  thofe  things,  that 
are  made  evident  to  our  Vnderftand- 
ing  by  the  Works  of  the  Creation.  In 
C  effedl, 

(JQ  Omnis  homo,  in  eo  ipfo  quod  rationalis  con- 
ditus  eft,  ex  ipsa  racione  ilium  qui  fe  condidic 
Deum  efle  colligere  debec.  5.  Greg,  in  Mov. 

£/)  Quod  notum  eft  Dei,  ipfe  manifeftavic  eis  5 
cum  ab  eis  invifibilia  ejus,  per  ea  qux  fafta  funt, 
intellefta  confpeda  funt.  Aug.  Civit.  lib.  8 .  cap.  6. 

(rn)  Faciliiis  dubitarem  vivere  me,  quam  non  efTe 
veritatem  qua?  per  ea  quae  fafta  funt  intellefta 
confpicitur.  A*g*  Conf.  lib.  7.  cap.  10. 
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effect,  if  we  be  not  firft  convinced  of 
the  Exigence  of  a  Deity,  by  Proofs  fui- 
table  to  ouifNatural  Faculties,  it  is  im- 
poffible  for  us  to  attain  unto  any  true 
Knowledg,  either  of  Religion,  or  (I 
think  I  may  fay  )  of  any  thing  what- 
fbever.  This  is  now  generally  ac 
knowledged  both  by  Philofophers  and 
Divines.  And  particularly  one  of  no 
mean  Rank  in  both  thofe  Profeffions, 
and  whom  I  the  rather  mention,  bscaufe 
he  is  of  that  Communion  which  allows 
the  leaft  liberty  of  Ratiocination,  fays 
exprefly'  that,  ,(»)  4tt  the  Certainty  we 
can  have  in  Matters  of  Faith,  defends 
upon  that  Knowlcdg  that  we  have,  by  Rca- 
fon^  cf  the  Exiftence  of  God.  Thus 
then  we  fee  one  ineitimable  Advantage 
derived  to  us  by  the  ufe  of  Reafon,  and 
a  powerful  Argument  in  favour  of  what 
I  am  pleading  for  ^  in  that  it  is  by  Rea- 
fon  only  that  we  are  made  capable  to 
lay  the  firft  Foundation  of  ajl  Religion, 
which  is  the  certain  knowledg  of  the 
Exiftence  of  a  God. 

Let 


f a)  La  Connoiflance  de  la  caufe  univerfelle,  ou  de 
1'exiftence  d'un  Dieu,  eft  abfolument  necefTairej 
puifque  rnefme  la  certidude  de  la  foy  depend  de 
la  ConnoiflancequelaRaifon  donne  de  Texiftence 
cFun  Dieu,  Malebr,  Rficb*  dt  [A  Vtr.  lib.  4.  cap.  6. 
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Let  us  now  fee  if  the  Superftrudture 
be  conformable  to  this  Foundation-,  I 
mean,  if  that  Reafon  which  gives  us  the 
Evidence  we  have  of  the  Exiftence  of  a 
Deity,  be  capable  alfo  to  guide  us  in  fuch 
ways  as  are  agreeable  to  him. 

I  will  begin  this  Enquiry  among  the 
Heathen  Philofophers.  And  there  imme 
diately  I  meet  with  both  Plutarch^nd  Hi- 
erodes,  ufing  this  fame  flrong  and  clear 
Expreflion,  that  (o)  to  fubmit  our  felve s  t& 
the  Conduct  of  Eeafon^  u  in  effect  the  'very 
fame  thing  as  to  obey  Cod.  Like  unto  which 
is  that  of  Antomnu*  the  Emperor,  where 
he  fays,  that  (p)  the  Mind  of  Man  being  an 
Emanation  of  the  Divinity,  every  Mart's 
own  Mind  ought  to  be  a  God  unto  titmfelf. 
And  in  another  place,  the  fame  AntoninM 
counfels  us  to  (<?)  look^  inwards  -,  for  with 
in  *u  ( fays  be)  if  a  Fountain  of  Good., 
that  will  always  flow,  if  we  do  but  always 
dig  and  cleanfe  it.  'Tis  upon  the  fame 
Principle  that  Seneca  alfo  builds,  when 
G  2  he 
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Plutar.  de  Audit.  Officio.    A'oyep  J%  o 
/, ^  ©sw, T&vlov 'ist.   Hm.  in  Cam.  Pytbtg. 
e  €^tr»  vxs  Qzot,  fy  \x.£Sw  eppi/n^cs.    An 
ton,  defeipfb  lib.  12. 

(q)  "EvJbv  faim.  "EvJbv  u  myh  ra  *yu£*9  $ 
et«N  dvtt^ifetV  Aw^flj  I«C>  ««  tfjtfvflp.  AM. 
dt  feitfo  lib.  7, 
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he  fays,  that  0)  he  makes  it  his  Rule  to 
follow  Nature  >  and  that  it  is  a  Point  of 
higheft  Wifdotn  to  tread  in  her  Paths^  to 
obey  her  Law^  and  to  form  our  f  elves  ac 
cording  to  her  Model.  And  in  another 
place,  having  rejected  the  Authority  and 
Example  of  other  Men,  in  a  Point  re 
lating  to  Hajminefs :  (/)  I  have  ( fays 
he)  4  wore  clear  and  certain  Light •,  by 
which  I  am  able  to  difcern  Truth  from 
Error.  It  is  the  Mind  of  Man  that  if 
woft  capable  to  judg  of  his  own  Good. 
Agreeable  whereunto  are  alfo  thofe  Ex- 
preffions  of  Cicero,  that  (t)  it  is  imfof- 
pble  to  err  fo  long  as  we  follow  the  Gui 
dance  of  Nature.  That  (#)  Venue  i$  no* 
thing  elfe  bnt  Nature  advanced  to  her  higheft 
degree  of  Perfection.  And  that  (>)  there 
u  no  Man,  of  any  Nation  whatfoever, 

who 

(r)  Rerum  Naturae  aflcntior  3  ab  ilia  non  de- 
errare,  ad  illius  legem  exemplumqj  formari,  fapi- 
entia  eft.  Senec.  de  Vit.  but.  cap.  3. 

(s)  Habeo  melius  eertiufqj  lumen,  quo  a  falfis 
vera  dijudicem:  animi  bonum  animus  inveniat. 
Senec.de  Vit.  beat.  cap.  2. 

(f)  Natura  duce  errari  nullo  pado  poteft.  ti 
ger,  de  leg.  lib.  i.  . 

(#)  Eft  autem  virtus  nihil  aliud  quam  in  fe  per- 
fefta,  &  ad  fummum  perduda  Natura.  Ibid. 

(TV)  Nee  eft  quifcjuam,  gentis  ullius,  qui  ducem 
Natviram  na^tus,  a<^  vircutera  perveoire  non  pof- 
fjCr  ibid. 
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who  following  the  Conduft  of 
not  attain  to  Venue.  Heirocles  in  like 
manner  teaches,  that  in  (#)  the  know- 
ledg  of  our  felves,  and  of  thofe  things 
that  are  fuit  able  to  the  Reasonable  Nature^ 
are  every  where  to  be  found  infallible  Di- 
rettions  of  Duty.  And  again,  that  (y)  if 
voe  look^into  the  Nature  of  our  Beings  for 
the  Rule  of  our  Attions,  we  flail  eafily 
difcern  our  Duty  in  all  occafions.  It  would 
be  endlefs  to  quote  all  that  thefe  Phi- 
lofophers  have  faid  upon  this  Subject. 
They  fpeak  ordinarily  of  Reafon  as  of 
a  Beam  of  the  Divinity.  (V)  God  has 
given  to  every  Man,  fays  Antoninus,  A 
Portion  or  Participation  of  himfelf^  for 
Guide  and  Leader  ,  which  confifls  in  every 
Mans  Mind  or  Reafon.  What  (a}  is  there  ^ 
G  3  fays 


Tiff  MOT?  ii/6tVyc£7W/  Travra^a.     Hitroc. 

&V'WCL  riu)  xri&v  A7n)$K<i,mVTK  r  J*ov 
tuei<rx/>uty.     Hieroc. 


3^  Aov©-.     Anton,  defiip.lib.  $. 

(_aj  Quid  eft  autem,  non  dicam  in  homine,  fed 
in  omni  Coelo  atq  j  Terra  Racione  divinius  ?  Qiiae 
cum  adolefcit,  atq^  perfeda  eft,  vocatur  rede 
fapientia.  Eft  igitur,  quoniam  nihil  eft  Ratione 
melius,  eaq-,  &  in  homine  &ln  Deo,  primahomi- 
nis  cum  Deo  Rationis  Societas.  Ciw.  ds  Itg.  lib.  i  . 
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fays  Cicero,  not  in  Man  only^  but  either 
in  Heaven  or  Earthj  more  Divine  than 
Rea(on  ?  Which,  when  grown  up  to  Per- 
fettion,  is  rightly  ftiled  Wifdom.  Stnce 
therefore  nothing  u  more  excellent  than 
Reafon,  and  that  both  God  and  Man  par 
take  of  it,  Reason  vs  the  principal  Bond  of 
Communion  or  Society  between  Cod  and 
Man.  Nothing  can  be  more  exprefs 
and  lively,  than  what  is  faid  to  this 
purpofe  by  Seneca,  in  a  thoufand  places, 
and  thus  particularly,  that  (&)  We  are 
not  to  lift  up  our  Hands  to  Heaven^  nor 
to  beg  leave  from  the  Keepers  of  the 
Temples,  that  they  may  fitffer  MS  to  approach 
to  the  Ears  of  the  J "acred  Images,  a*  if 
our  Prayers  would  be  there  more  eafily 
heard.  No,  fays  he,  God  it  near  unto 
thee,  he  is  with  thee,  he  is  within  thee. 
Tesj  Lucilius,  there  is  a  Holy  Spirit  dwells 
within  us^  who  cbfer'ves  and  watches  o'ver 
our  good  and  evil  j4ttionsi  and  who  deals 
with  us  accordingly  a*  we  deal  with  him. 

And 

(ji)  Non  funt  ad  Ccelum  elevanda?  manus,  nee 
exorandus  /Edituus  ut  nos  ad  aures  fimulacri,  quafi 
magis  exaudiri  poffimus,  admicrac.  Prope  eft  ad 
te  Deus,  cecum  eft,  intus  eft.  Ita  dico,  Lucili, 
facer  intra  nos  Spiricus  fedet,  malorum  bonorurnqj 
noftrorum  Obfervator  &  Cuftos.  Hie  prouc  a  no- 
bis  tradatus  eft,  ita  nos  ipfe  traftat.  Sense, 
Epif*.  41. 
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And  again,  to  the  fame  purppfe,  (c)  We 
are  not  to  wonder  that  God  fiffers  Men 
to  Broach  unto  htm.  He  him filf  comes  un 
to  Men  •  N<*y-)'  what  is  nearer?  he  comes 
into  Afen*  God  dwells  in  every  excellent 
Mind.  There  are  Divine  Seeds  fown  in 
our  Human  bodies,  which  if  we  cultivate 
a*  we  ought  to  d»^  the  Fruits  they  -produce 
will  be  anfiverable  to  the  Original  from 
whence  they  firing.  And  elfe  where  more 
fuccinftly.  (^)  Re afon  i*  nothing  ejfe  but 
a  Portion  of  the  Divine  Spirit,  infufed  in. 
to  our  Human  bodies.  Conformable  to 
which  is  that  Expreflion  of  EficharmtUj 
that  (e)  the  Re  of  on  of  Mankind  proceeds 
from  the  Reafon  of  God.  And  that  of 
the  Poet  Ar<ttw,  whofe  Authority  is  fo 
much  the  greater  by  the  Citation  that 
(/)  St.  Paul  makes  of  him,  faying  that 
C  4  we 


f  c~)  Miraris  hominem  ad  Deos  ires  ?  Deus  ad 
homines  venit,  imo  (^quod  proprius  eft^)  in  ho 
mines  venic.  Nulla  line  Deo  Mens  bona  eft.  Se- 
mina  in  corporibus  humanis  Divina  difperfa  funr, 
qux  fi  bonus  Culcor  excipic,  fimilia  origini  pro- 
deunt,  &  paria  his  ex  quibus  orca  func  furgunc. 
Stnec.Ep.  75. 

(*Q  Ratio  nihil  aliud  efl  quam  in  corpus  hu- 
manum  pars  divini  fpiritus  merfa.  Senec.  Ep.  66. 

(f)  CO  J$*yT 
€>««  \oyea.    Epichar. 
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(^)  we  are  the  Off-fpring  of  God.  Nay, 
it  is  certain  that  many  of  thefe  Phi- 
lofophers  have  not  been  far  from  that 
true  Idea  of  the  Divine  Reafon,  which 
St.  John  gives  us  in  the  beginning  of  his 
GofpeL  We  fee  that  in  Tertn/lian^  who 
fays,  that  (h)  they  believed  it  waf  the 
Word)  or  Reafon,  that  framed  the  Vni- 
verfe.  And  (*")  Lattantitts  alfo  confirms 
the  fame  thing  -9  adding  further,  that 
the  Term  Ao-y(Gp,  which  the  Greeks  made 
ufe  ofc  fignifying  the  Reafon  or  Wtfdom  of 
God,  was  more  proper  in  that  occafion, 
than  that  of  Verbe,  or  Word,  unto  which 
the  Latin  and  Modern  Authors  confine 
themfelves. 

But  the  force  of  thefe  Philofophical 
Authorities  will  yet  better  appear,  if  we 
obferve  further  :  (In  the  firft  place)  That 
thefe  Philofophers  have  indifferently 
made  life  of  the  terms  either  of  Nature, 

or 


O")  Ta  $  £  ytv&  'ift&p-     Arat. 

(h)  Apud  veftros  quoque  fapientes  Ao^>^,  id 
eft  fermonem  atq^  Rationem,  conftat  Artificem 
videri  Univerfitatis.  Tert.  adv.  gent. 

(i)  Meliiis  Gr^ci  Ao^  dicunt  quam.  nos  Yer- 
bum,  five  fermonem.  AoyQ-  enim  &  fermo 
nem  fignificat  &  rationem  :  quia  ille  eft  vox  & 
fapientia  Dei.  Hunc  fermonem  divinum  ne  Phii- 
ofophi  quidem  ignoraverunt.  Siquidem  Zenon 
rerum  Nature  Difpoficorem,  atq;  Opifieem  llni- 
verfitatis,  AO^J>  pra^dicst,  &c.  Z,/^,  iibl^  n.  $f 
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or  of  'Right:  Reafon ;  and  that  they  have 
always  underftood  the  fame  thing  by 
both  thofe  Expreftions,  witnefs  that 
place  of  Juvenal,  where  he  fays,  that 
(O  Nature  *nd  Wifdom  do  never  differ 
in  their  Injunctions ;  And  that  of  the 
Emperour  Antonifcus,  (/)  In  a  Rational 
Creature?  the  fame  Attton  that  i*  according 
to  Nature,  i*  according  to  Reafon  •,  And  (in 
the  next  place)  if  we  take  notice,  That 
thefe  fame  Philofophers  have  unani- 
moufly  agreed  in  teaching,  not  only  that 
Right  Reafon  was  capable  to  guide  us 
in  the  Practice  of  Vertue,  but  alfo  that 
our  Happinefs  depends  intirely  upon 
our  Obedience  toitsLeflbns.  Nothing 
is  mote  ordinary  than  that  in  all  their 
Writings.  The  fame  Poet  has  told  us, 
that  (*n)  it  is  impoffible  for  a  wicked  Man 
to  be  happy;  and  that  on  the  contrary, 
(«)  Venue  u  the  only  way  that  leads  to 
Happinefs.  But  the  words  of  Ariftotle^  on 
this  Subject,  are  very  full  j  exhorting 

Men 

(£)  Nunquam  aliud  Nacura,  aliud  fapientia  di- 
cit.     Jirv.  Sat.  14. 

f  1\    ~,~  -i     y  t        r     »        \  ,r 

(J )   T  ft)   Ao^ftW    (^CoG)  Yl  &UTW  'TTgtf.fyt  MtTEl 

%<si  iLy  ^tTtt  Aoj^r.    Ant.  ds  feip.  lib.  7. 

(m)  Nemo  malus  felix.    Juv.  Sat.  4. 

(»)  . Semica  certe 

Tranquill*  per  vircuteni  patec  unica  vita?, 
juv.  Sat.  10. 
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Men  to  live  fuitably  to  the  Divine  Law 
of  their  Minds,  (o)  We  ought  not  (  fays 
he)  as  fome  advife^  becanfe  we  are  Men 
and  Mortal^  to  fet  our  Hearts  upon  Hu 
man  and  Mortal  firings  ^  but  as  much  as 
foffible,  to  raife  oar  feives  above  Mortality  -•> 
and  do  all  things  as  becomes  that  part  of 
oar  Nature  which  is  the  mo  ft  exc  client  ^  &c. 
And  afterwards,  for  rvhatfoever  is  proper 
to  tlte  Nat  tire  of  any  Being,  i*  the  btfi-  for 
that  Being.  That  therefore  it  the  be  ft  Life 
for  a  Man,  which  u  led  in  Conformity  to  the 
Law  of  our  Mind ;  becaufe  the  Mind  is 
the  chief  Part  of  the  Man ,  and  by  con- 
fequence  that  Life  is  the  happieft.  And 
in  another  place  ;  (p)  He  that  takes  care 
to  cultivate  his  Mind,  and  atts  fttitabiy  to 
its  Dictates,  he  is  in  the  beft  Difpofltion 
that  is  poffible^  and  in  all  appearance  is  be- 
loved  of  God  \  for  which  he  gives  many 

Rea- 


OtTPf    gP<&'j$7*|    O,7rtt$tf,Vct{ri?e{Vi  ^    WfTtt   77B/- 

To  jx)  oix,etw  s^tf'r<y  TV? 

^  TW  dvfa&Trw  d'w  o 


cKTtf.    Arift.  Ethic,  lib,  10.  cap.p. 

(p)  eO  J£  xj1  v*v  \vs.% 
$  ftcw.tlf.'ty©-  &&<&•>  fy  &5 

Arift.  Ethic,  lib.  10.  cap.  $. 
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Reafons,  and  concludes  rherfore,  That 
fitch  an  one  is  alfo  moft  Happy.  Thus  alfo 
Seneca  moft  divinely  exprefles  himfelf  to 
the  fame  purpofe.  (<?)  An  thou  defirom 
to  have  God  propitious  to  thee  ?  be  Good. 
The  beft  Worship  thofi  canft  render  him,  is  to 
imitate  him.  And  Cicero,  in  the  very 
fame  Senfe,  (r)  The  Favour  of  God  is  to  be 
obtain  d  by  Piety  and  Holinefi. 

Let  it  not  be  faid,  that  the  Happinefs 
which  thefe  Philofophers  difcourfe  of, 
relates  only  to  this  Life  }  and  that  they 
had  not  that  profpeft  of  a  future  Feli 
city,  which  animates  us  Chriilians  to  our 
Duty.  I  know  not  what  can  be  faid 
more  ftrong  or  found,  both  concerning 
that  future  State,and  the  Way  that  leads 
to  it,  than  fome  Paflages  of  theirs,  with 
which  I  will  conclude  this  Clam's  of 
Heathen  Authorities,  (s)  When  1  confider 
(fays  Cicero  J  the  wonderful  qttick»(fs  and 

reach 

(4")  Vis  Decs  propitiarc?  Bonus  efto.  Satis 
illos  coluic  quifquis  imitatus  eft.  Seme.  Ep.  95. 

0)  Deos  placates  pietas  efficiet  &  fan&itas. 
Cic.  de  Gffic.  lib.  2. 

(s)  Sic  mihi  perfuafi  fie  fentio :  cum  tanta  ce- 
leritas  fit  animorum^  tanta  memoria  przterito- 
rum,  futurorumq*,  prudentia ;  tot  artes,tot  fcientia:, 
tot  inventa  j  non  poile  earn  naturam  qua?  eas  res 
contineat  efle  mortalem.  Cumq-,  animus  Temper 
agitetur,  nee  principium  moms  habeat,  quia  ipfe 
fc  moveat  j  nee  finem  quidcm  habiturum  cfle  mo- 
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reach  of  our  Minds  •,  the  flrange  Memory 
that  we  have  of  Things  paft,  and  forepght 
of  Takings  to  come  •,  When  I  reflett  on  Arts 
and  Sciences,  and  the  variety  of  Humane 
Inventions  ;  I  am  fully  convinced  and  fa- 
tisfied,  that  a  Eeing  which  is  capable  of  all 
thefe  Things^  cannot  be  mortal.  And  fince 
the  Mind  is  always  moved,  and  has  no  other 
Principle  of  Motion  but  it  felf,  it  will  cer 
tainly  never  ceafe  to  move,  becaufe  it  can 
never  ceafe  to  be  with  it  felf.  Since  alfo  it 
Is  fvnfle,  unmixed,  and  hath  nothing  in  it 
different  from  it  felf,  it  can  therefore  never 
be  divided,  and  consequently  never  perifb. 
Thus  he,  concerning  the  Immortality  of 
the  Soul.  And  in  another  place,  con 
cerning  Happinefs  :  (f)  God  (fays  he) 
i*  the  Beginning  and  End  of  all  Things  ; 
and  whofoever  conftantly  follows  hit 
Direction ,  and  Government^  cannot  fail 
to  be  happy.  And  eliewhere  again,  yet 
more  exprefly,  he  fets  down  the  ve 
ry  words  of  their  Ancient  Laws  con 
cerning 

tus,  quia  nunquam  fe  ipfe  fit  reliaurus.  Et  cum 
Simplex  animi  fie  nacura,  neque  habeat  in  fe  quid- 
quam  admiftum,  difpar  fui,  acque  diffimile,  non 
pofle  eum  dividi^  quod  fi  non  poffit,  non  pofle 
interire.  Cicer.  d<>  Offic.  lib.  i . 

( t )  Deus  principfum  &  finis  omnium  rerum,cu- 
Jus  duaum  &  aufpiclum  qui  conftanter  perfequi- 
tur,  felix  evader,  tie.  de  leg.  lib.  4, 
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earning  Religion,  in  which  (V) 
Venue^  Piety,  and  Faith,  are  reckoned 
up  as  the  Things  which  frocure  Men  an 
entrance  into  Heaven.  Agreeable  unto 
which  is  that  of  Seneca  5  where  fpeaking  of 
Scifio  (tiled  the  African,  he  declares  that 
(TP)  He  believes  his  Soul  was  relume d  into 
Heaven-)  from  whence  it  came  :  not  becanfc 
he  had  led  and  commanded  great  Armies^ 
(for  that  the  fnriom  Cambyfes  had  alfo 
done^  and  even  with  fuccefs)  but  becaufe 
of  hit  great  Moderation  and  Piety.  And 
thus  Horace  alfo  exprefles  himfelf,  (  as 
indeed  fo  do  generally  all,  both  Phi- 
lofophers  and  Poets  >  faying,  That  it 
is  O)  Venue  which  opens  the  Gate  of 
Heaven^  to  thofe  that  are  worthy  of  Immor 
tality. 

1  have  infilled  the  longer  upon  the  Ex- 
preffions  of  thofe  Ancient  Philofophers, 

becaufe 


(u)  -Olla  propter  quz  datur  homini  afcenfus  in 
Coelum,  Mentcm,  Virtutera,  Pietatem,  Fidem,  &c. 
Clc.  de  leg.  lib.  2. 

(V)  Animum  quidem  ejus  in  Cxclum,  unde  crat, 
rediire  perfuadeo  mihi :  non  quia  magnos  exerci- 
tus  duxit  (hoc  enim  Cambyfes  furioius,  ac  furore 
feliciter  ufus,  habuic")  fed  ob  egregiam  Moderatio- 
nem  Pietacemq;  Sense.  Epift.  S6. 
(x}  Virtus  recladens  immericis  mori  Coelum. 

— — Hw.Caw.  lib.  $,  Od.  2. 
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becaufe  they  have  not  only  the  Force  of 
•  fo    many  Authorities,   but  carry  with 
them  an  evident  demonftration  of  the 
Thing  it  felf  for  which  I  produce  them. 
'Tis  not  only  their  faying,  that  the  Mind 
of  Man  is  endowed  with  a  meafure  of 
Light,  capable  to  diredt  his  Paths  in  the 
Way  to  Happinefs,  that  may  induce  the 
belief  of  it  j  but  Dtis  that  Light  it  felf 
which  ftiines  forth  in  their  Difcourfes, 
who  had  not  the  advantage  of  Superna 
tural  Revelations,  that  fhows  its  Diffu- 
fion  to  be  general  amongft  all  Mankind. 
They  faw  the  Being  of  a  God\  the  Duty 
of  adoring  kirn  \    the  Immortality  of  the 
Soul  5  and  the  neceffity  of  leading  a  vertuous 
Life  here,  in  order  to  the  obtaining   of  a 
happy     Eftate     hereafter.       With    thefe 
Thoughts  they  were  inflamed,  and  by 
the   direction   of  thefe   Truths     they 
fleered  the  courfe  of  their  Actions.    I 
cannot  forbear  to  add  here  one  Inftance 
of  their  Fervor,  unto  thofe  that  I  have 
already  quoted   of  their    pofitive  Do- 
<ftrine.    3Tis  from  Hierocles  that  I  will 
borrow  it.     (j/)  This  (fays  he)  is  the 
End  of  all  fythagorical  InftrHttivn,  that 

it 


(y) 

Jl  Qhuv  "oitf    wzu  <»      «r  r 
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it  may  give  us  Wings,  and  inflame  our 
D-iires  After  the  participation  of  Heavenly 
Rulings  '->  and  i  hat  when  the  Hour  of  Veatb 
fallapfrotch,  thoferoho  have  been  C 'onten- 
ders  in  the  Exercifes  of  Philofiphy,  put* 
ling  off  this  Nature,  and  leaving  on  Earth 
this  Mortal  Eody,  may  be  the  more  ex 
pedite,  and  better  prepared  for  their  Hea 
venly  Journey.  I  will  fay  no  more.  I 
wifti  we  Chriftians,  who  pretend  to  a 
greater  meafure  of  Light  than  they  had, 
could  demonftrate  the  Truth  of  it  by  fo 
much  a  greater  conformity  of  our  Lives 
thereunto.  I  wifh  it  were  fo  j  but  refer 
it  to  others  to  examine,  whether  or  no 
indeed  it  be  fo. 

To  thefe  Ancient  Philofophers,  may 
not  unfitly  be  fubjoined  the  Teftimony 
of  the  Turks,  and  other  Nations  that 
we  now  call  Barbarous.  If  we  may  credit 
the  Account  that  Sir  Paul  Rycattt  gives 
us  of  the  Turks,  whatever  be  the  Diffe 
rences  amonglt  their  Doftors,  and  the 

fuper- 


'iv&vot  ot  r  ^/AOSTB^^  (Lyvvwv 
in  Carm.  Pytbag, 
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fuperftitious  Extravagancies  that  are 
mixed  with  their  Religion,  (  as  alas  there 
is  more  or  lefs  of  fuch  mixture  in  every 
profeffion.)  yet  the  fundamental  Arti 
cle  of  Faith,  requifite  with  them  to 
make  a  true  Believer,  is  only  this ;  That 
there  u  but  One  God,  and  that  Mahomet 
TX>M  his  Prophet.  And  how  they  agree 
with  all  Mankind,  in  the  univerfal  Prin 
ciple  of  Natural  Religion,  is  evident 
by  the  Text  of  the  Alcoran  it  felf, 
which  fays  exprefly  •,  (y)  That  every 
ene  that  lives  at  he  ought  to  do,  whether 
fa  be  Jew  or  Chriftian,  or  whether  he 
have  forfaken  one  Profeffion  to  embrace 
another ;  every  one,  in  flain  terms,  tkt* 
adores  God,  and  does  the  Thing  that  is 
Good,  Jhall  undoubtedly  obtain  the  Love 
of  God.  There  is  Foundation-Work. 
I  will  not  weary  the  Reader  with  any 
Colledion  out  of  the  ordinary  Voyages 
of  Travellers,  concerning  that  general 
Senfe  of  Religion,  however  differently 
corrupted,  that  is  found  amongft  the 
moft  barbarous  Nations  of  both  the 

Indies  • 


(j)  Sciendum  autem  generaliter,  quoniam  omnis 
refte  vivens,  Judxus  feu  Chriftianus,  feu  kge  fua 
relida  in  aliam  tendens,  omnis  fcilicet  Deum 
adorans  boniq^  geftor,  indubitanter  divinwm  amo- 
rem  aflequetur.  Alcoran  Ayara,  2, 
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Indies.  They  all  have  a  Senfe  and  Dread 
of  a  Supream  Being,  from  whom  they 
expect  Rewards  or  Punifhments,  ac 
cording  to  their  Demerits.  But  I  have 
lately  met  with  fome  fuch  excellent  and 
appofite  Paflages,  taken  out  of  the 
Works  of  the  famous  Chine  fian  Philofo- 
pher,  Confttcita^  (  who,  by  the  Account 
of  thofe  People,  lived  about  five  hun 
dred  Years  before  Chrift)  that  I  can 
not  forbear  to  tranfcribe  a  few  words 
out  of  them,  (z.)  He  exhorts  his  Dif- 
ciples  to  perfevers  conftantly  in  the  So- 
veraign  Good  ••>  that  is  to  fay,  in  the  per- 
feft  conformity  of  their  Aftiom  unto  the 
Rule  of  Right  Reafon.  And  in  another 
place,  The  Heavenly  Principle  in  Man 
(fays  he)  is  catied  Reafonable  Nature. 
What  is  conformable  to  Nature  and  Reafon, 
is  called  Rule  or  Law.  And  t he  eftablijh- 
ment  of  that  Rule,  by  the  application  we 
make  of  it  to  our  fefoes,  in  governing  our 
Paffions,  i&  called  Morality  or  Venue.  This 
Rurt,  being  effential  to  the  Humane  Na 
ture^  neither  ought  nor  can  be  feparated 
from  Man,  fo  much  as  for  one  moment  : 
becaufe  if  it  could  be  feparated  from  us? 
it  would  not  be  that  Rule  or  Reafon  which 
D  Cod 
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Cod  hat  united  to  our  Nature.     This  is  a 
plain  Aflertion  of  the  Light  that  en 
lightens  every  Man  that  comes  into  the 
World.      And  how  clearly  that  Light 
Ihone  in  him,  .will  appear  by  the  Ex 
plication  he  gives  of  that  Axiom  -,  Not 
to  do  unto  others  what  we  would  not  that 
they  fhottld  do  unto  us.    The  Rule  of  Reafon^ 
( fays  he )  which  comprehends  the  recipro 
cal  Ditties  of  King  and  Sttbjetts,  of  Pa 
rents  and  Children,  of  Husband  and  Wife, 
of  Young  and  Old^  of  Friends,  and  of  all 
Pevple  that  have  any  ?nanner  of  Conwrft  or 
Dealing  with  one  another ,  is  not  above  the 
Capacity,  of  any  one.      But    the   Maxims 
which   fame    people    have    invented,    and 
which  they  term  Sublime,    and  above  the 
ordinary  reach  ^    certain  ft  range  and  ab- 
ftrttfe  Principles,  that  have  no  affinity  with 
any   of  the    above-mentioned   Relations  in 
which   Men  ftand    towards    one  another  ; 
Such  Dottrines  a*  thcfe  (  fays  he  )  cannot 
be   accounted  amongft  the  Rules  of  Reafon. 
One  would  think  he  were  prophetically 
cenfuring  fome.of  our  curious  Syftema- 
tical  Creed-makers.    But  he  goes  on: 
There  are  four  Rides,  which,  a  ferfett  Man 
cndcavonrs  to  objerve,  though  I  for  my  fart 
fcarce  k^ef  any  one  of  them  as  1  ought  to 
do.    (  What  Modefty,  what  Humility !  ) 
i/,  To  pay  the  fame  Duty  to  my  Parents, 
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that  I  require  from  my  Children.  2/y,  To 
bear  the  fame  Fidelity  to  my  Prince,  th/tt  1, 
defire  in  my  Servants.  3/y,  To  carry  the 
fame  Refpetl  towards  thofe  that  are  Elder 
than  my  felf,  that  I  expett  from  thofe  that 
are  Tonnger.  4/y,  "to  have  the  fame  Zeal 
for  the  Intereft  of  my  Friends,  that  I  defire 
they  jhould  have  for  mine  j  and  to  pre 
vent  them  in  all  manner  of  good  Offices,  a* 
J  wiflj  they  fhould  prevent  me.  He  goes 
on  much  more  amply,  and  no  lefs  ex 
cellently.  But  I  muft  riot  abufe  the 
Reader's  patience.  Only  I  defire,  as 
before,  that  thefe  things  may  not  be 
eonfidered  limply  as  the  bare  Authori 
ties  of  thefe  Perfons  concerning  the 
Light  of  Nature •,  but  much  more,  as 
real  Inftances  and  Examples  of  that  ve 
ry  Light  which  (hone  in  them,  and  di 
rected  them,  without  extraordinary  Re 
velation,  to  the  fame  Duties  that  have 
been  further  enjoined  us  by  Revelation. 

Let  us  confider,  in  the  next  place, 
the  Opinion  of  the  Jews  upon  this  Ar-^ 
gument.  How  much  foever  they  valu-' 
ed  themfelves  upon  the  extraordinary 
Authority  of  their  own  Law,  yet  they 
alfo  extoll'd  the  Advantages  of  that 
tlniverfal  Light  of  Reafbn,  which  is  the 
natural  Law  of  Mankind  5  even  as 
much  as  did  the  Ptgans-  and  they  que- 
D  2  itioned 
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ftioned  not  the  future  Felicity  of  thofe 
that  faithfully  obferved  it.     Thus  we 
find  Philo  expreffing  himfelf  on  that 
Subjeft,  in  this  elevated  Strain,   (a)  Right; 
Reafon  (  fays  he  )  tf  an  Infallible  Rule  and 
Law  of  Truth  j  not  derived  from  any  mor* 
tal  Principle,  not  fubjett  to  Alteration  or 
Corruption,  not  written  upon  inanimate  Pa- 
ptrs  or  Stones  ;   but  proceeding    from  an 
Immortal  Being,  and  engraven  in  an  Im 
mortal  Vnderftanding,   its    Force    is  Vn- 
changeable  and  Eternal.     But  the  words 
of  Trypho  are  yet  more  ftrong  -,   where 
he  tells  Juftin  Martyr,   That  (6)  if  fa 
had  perfifted     in   the    way    of    Philofo- 
fhy^    there    would  have    been     hopes  that 
he  might    have    attained  to  a  happy  E~ 
ftate.      It    is  true    indeed  ,    that    he 
thereby    reproaches    Juftin    with    his 
Conversion  to  Chriftianity.    But  at  the 
feme  time  he  allows  hopes  of   Salva 
tion  to  a  Pagan,  in  conducting  himfelf 
according  to  the  Natural  Reafonings  of 

Philo- 
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Philofophy.  Rabbi  Maimonides  has  ve*" 
ry  many  Expreflions  to  this  purpofe>  in 
his  Book  of  Idolatry  ;  and  moil  particu 
larly  in  his  Comme ntary  ad  Mtfnaioth^  he 
affirms,  That  thofe  Gentiles  who  feared 
God,  and  were  truly  vertuout,  fljonld  be 
made  partakers  of  the  Bleflings  of  the  Life 
to  come.  But  it  is  needlefs  to  enumerate 
many  Teftimonies  of  this  fort.  A  lit 
tle  reflection  upon  the  Scriptural  Hifto- 
ry  of  the  Firft  Ages  of  the  World,  will 
furnifh  us  Inftances  of  this  kind  abuft- 
dantly  fufficient.  We  read  there  of  an 
Abel,  an  Enoch,  a  Noah,  a  Lot,  an  Abra 
ham,  p  Melchifedec ,  and  others }  to 
whom  we  may  alfo  add  a  Job,  who 
(  according  to  the  Opinion  of  (c)  Eufebi- 
ut  and  (d)  Origen)  lived  long  before 
the  publication  of  the  Law  by  Mofes. 
Thefe  are  generally  honoured  with  this 
praife,  that  they  walked  with  God,  and 
were  accented  by  him ;  and  Job  par 
ticularly,  (e)  That  he  wot  a  perfett  and 
ufright  Man,  fearing  God^  and  ejcherving 
Evil:  Or,  in  the  words  of  Eufebitu^ 
That  the  whole  condutt  of  hi*  Life  was  con 
formable  to  the  Evangelical  Doftrine  of  our 
Saviour.  Which  is  an  evident  proof 

D  3  that 
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that  they  were  not  deftitufre  of  fuch  a 
degree  of  Light>as  was  necefiary  for  their 
Condud  •,  and  that  the  fame  Holy  Law, 
which  was  afterwards  delivered,  either 
by  Mofes  or  Chrlfl,  was  even  then  writ 
ten  in  their  Hearts. 

"As  for  the  Fathers   of  the    Ckriflian 
Church,  the  moft  part  of  them  are  not 
lefs  clear  in  this  Opinion,   than  thofe 
other  Authors  that  I  have  already  cited, 
(*)  /  maintain,  (faysTertuUian)  that  be 
fore  the  Law  of  Mofes,  which  was  written 
on  Tables  of  Stone,  there  was  an  unwritten 
Law  which  Men  naturally  under  ft  ood^    and 
which  was  obferved  by  the  Ancient  fathers* 
'And  again,  (/)  Why  do  you  make  fuck 
enquiry  after  the  Law  of  God,  (  as  an  ob- 
fcure  or  unknown  Thing)    feeing  you 
have  that  Common  Law,  which  is  yublijhed 
to  all  the  World  in  the  Tables  of  Nature  ? 
V  Clement  of  Alexandria  quoting  the  Ser 
mon  of  St.  Peter,  which  was  then  in  the 
hands  of  Chriftians,  (  andrwhich  it  feems 
^r^kt^sfD^  "he' 

To  sjytew  i-tfi  ni    «•" 
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'  (j)  Ante  legem  Mofis  fcriptam  in  tabulis  Lapi- 
deis,  legcm  fuiife  contendo  non  fcriptam,  qua?  na- 
turaliter  intelligebatuf,  &  a  patribus  cuflodiebatur. 
*Ttrt.  adv.  Jud&os. 
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iftam  in  publicb  mundi,  in  natttralibus 
jrf  .  d( 
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he  efteemed  to  be  genuine)  delivers  both 
as  St../Vf*r's  and  his  own  Senfe  }  That 
(g)  the  only  one  true  God  has  been  mad* 
known  unto  the  Grecians;  after  the  manne* 
of  the  Gentiles ;  unto  the  Jews,  after  the 
manner  of  the  Jews  -7  and  unto  n*  Chrifti- 
ans,  after  a  new  and  Jpiritftal  manner  j 
and  that  the  fame  God,  who  it  the  jluthor 
of  both  the  Alliances,  if  he  that  gave  their 
Philofofbyrinto  the  Grecians,  by  whom  ac 
cordingly  he  wa*  gUrified.  And  again  } 
fpeaking  of  thofe  that  lived  before  the 
coming  of  Jefus  Chrift,  he  fays,  That 
(/?).  it  would  be  a  'very  nnjuft  thing  to  can- 
demtt  them  fromifcttott/ly,  without  hearing 
their  Defence  •,  and  to  think  that  none  have 
fartaked  of  'the  Heavenly  Jitftice,  bnt  thofe 
that  live  under  the  Gofpcl-Difpenfatiov. 
The  whole  Senfe  of  this  Difconrfe  in 
timates,  that  God  has  in  all  Ages  given 
fuffident  Means  unto  all  People,  for  the 
D  4  -working 
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working  out  of  their  Salvation.  And  ?«- 
ftin  the  Martyr,  in  like  manner,  teaches, 
That  (0  Chrifl  is  the  Firft-bornof  God-^ 
the  Word  or  Reafon,  of  which  all  Men  are 
in  a  degree  made  -partakers  }  and  that  there 
fore  all  Men  who  have  lived  conformably  to 
the  T>ittates  of  that  Reafon,  (even  Pagans 
themfelves)  are  in  effeft  to  be  refuted  Ghri- 
ftians.  Sfich  amongft  the  Grecians  were 
Socrates  and  others.  Many  other  of  the 
Fathers  were  alfo  of  the  fame  Opinion. 
St.  Auftin  is  very  favourable  in  his  Judg 
ment  of  the  Platomck  Philofophers,  and 
particularly  approves  their  Opinion,  in 
that  they  faid,  (k)  The  fame  God  that 
wade  all  things,  M  himfelf  the  Light  of  our 
Minds,  by  which  we  are  enabled  to  learn  and 
underftand  all  Things.  And  elfe- where, 
exprefling  his  own  Senfe,  he  fays,  That 

there 
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(Q  Lumen  autem  mentium  efle  dixerunt  ad  di- 
fcenda  omnia,  eundcm  ipfum  Deum  a  quo 
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(I)  there  if  no  Man,  how  corrupt  fiever  he 
be^  if  endowed  with  the  leaft  degree  of  Rea- 
fon^  in  whofe  Confidence  <Jod  does  not  fpeak^ 
For  who  is  it  but  God  himfelf  that  writes  the 
Natural  Law  in  the  Hearts  of  Men  ?  con 
cerning  which  the  jlpojlle  fpeak*,  (  Rom.  2. 
14.  )  faying,  That  when  the  Gentiles 
which  have  not  the  Law->  do  by  Nature  the 
Things  contained  in  the  Law^  &c.  And  a 
little  after  j  The  Rational  Soul  of  Man, 
even  though  it  be  blinded  by  Lufls  and  Paf- 
feonS)  yet  (fince  it  thinks  and  reafons)  wkat- 
foevcr  there  i*  of  Truth  in  its  Reafonings, 
is  ?iot  to  be  attributed  finely  to  the  Soul  it 
felf^  but  to  the  Light  of  Truth,  by  which  it 
is  ft  ill  in  fome  meafttre  illuminated,  accord 
ing  to  the  degree  of  its  Capacity^  and  inabled 
to  difcern  the  Truth  that  is  in  thofe  Rea- 

fonings. 


(/)  Nullam  efle  Animam,  quamvis  perverfam, 
quse  tamcn  ullo  modo  raciocinari  poteft,  in  cu- 
jus  Conlcientia  ncn  loquatur  Deus.  9uis  enim 
fcribic  in  Cordibus  hominnm  naturalem  Legem 
nifi  Deus?  De  qua  lege  Apoftolus  ait  (_Rom.  2. 

14.)  Cum  Genccs,  $x- Hominis  Anima  ra- 

tionalis,  etiam  cupiditate  cacata,  tamen  cum  co- 
gicat  &  radocinatur,  ^uicquid  in  ea  ratiocina- 
tione  verum  eft  non  ei  tribucndum  eft,  fed  ipii 
lumini  veritatis,  a  quo  vel  tenuicer  pro  fui  capa 
citate  illuftratur,  ut  verum  aliquod  in  ratiocinan-. 
do  fenciat.  Mg.  de  Stm.  Dm.  in  monte. 
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finings.  And  again,  in  another  place, 
(m)  Truth,  fays  he,  tlwu  art  everywhere 
near  to  thofe  that  confute  thee  •,  and  thou 
giveft  anfwer  to  every  one,  how  different  fi- 
ever  be  their  Enquiries.  Thou  indeed  an 
fwer  eft  diftinttly^  but  every  one  does  nyt  hear 
diftinttly.  Men  con  f  nit  thee  in  all  Places, 
but  they  do  not  always  hear  what  they  defce. 
He  is  thy  be  ft  Difciple,  who  u  not  fo  much 
concerned  to  hear  from  thee  what  he  de- 
fires,  a*  to  comyly  with?  and  be  obedient  unto. 
what  he  hears.  St.  Chryfoftom  difepgrfes 
admirably  concerning  the  Salvation  of 
the  Pagans,  in  his  nth  and  13^  Books 
deStatutis-,  in  his  38^  Homily  on  St. 
Matthew  ,  and  upon  that  place  of  St, 
Paul  to  the  Romans,  (Chap.  2.  Ver.  14, 
15.)  fpeaking  concerning  the  Knovyledg 
which  the  Gentiles  were  capable  of,  he 
fays,  That  it  was  («)  by  their  Natural 


(w)  'Llbique  Veritas  praefides  omnibus  confulen- 
tibus  te,  iimulq-,  refpondes  omnibus  etufti  diyerfa 
confulentibus.  Liquid^  tu  refpondes,  fed  rioQ  li- 
quide  omnes  audiunt.  Omnes  unde  volunc  confulunc, 
fed  non  temper  quod  volunt  audiunt.  '  Optimus 
Minifter  tuus  eft>  qui  hon  magis  intuetur  hoc  a 
te  audire  quod  ipfe  voluerit,  fed  potius  hoc  velle 
quod  a:;te  audierit.  jug.  Conf.  lib.  10.  cap.  26. 
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Reafonings  that  they  Attained  to  it.  And  a 
little  after  adds,  That  our  Confclence  and 
Reafon  are  faffic'ievt  to  ferve  w  for  a,  Law. 
Origen  alfo  teaches,  That  (0)  there  are 
two  forts  of  LAWF,  the  one  Pfatyral,  of 
which  (jod  htmfelf  it  the  Author  -,  the  other 
written,  which  may  be  of  Authority  in  Civil 
Governments  and  Societies  of  Alen,  Jo  far 
at  it  is  not  repugnant  to  the  Natural  Law 
of  God.  But,  fays  he,  if  it  be  fitting  that 
we  prefer  our  Natural  Reafon,  which  is 
the  very  Law  of  6W,  before  any  written 
:Law  that  has  been  inftititted  by  Men.  contra" 
ry  to  the  fenfe  of  that  Divine  Law  ,  how 
much  more  fitting  />  it  that  we  do  fo  in  rela 
tion  to  the  Laws  that  concern  Religion^  or 
the  Worflip  of  God  ?  Laftantius  feems  ra- 
vifh'd  with  the  ExprefTions'  of  -Cicero, 
upon  the  Subjeft  of  this  Natural  Law  j 
and  chufes  therefore  to  give  his  own 
Senfe  thereof,  in  that  Author's  words. 
He  does  it  fo  excellently,  that  though 
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the  Paflage  be  long,  I  hope  it  will  not  be 
tedious  to  any  one  to  perufe  it  (£)  The 
Law  of  God  (  fays  he  )  is  neceffarily  to  be 
obferved^  which  will  guide  us  in  the  way  to 
Happinejs  -7  that  Holy  and  Heavenly  Law^ 
J  mean->  which  Marcus  Tullius  has  divinely 
defcribed,  in  his  third  Book  de  Republic!  > 
and  whofe  words  I  will  therefore  fuhjoin. 
Right  Reafon  is  a  Law  of  Truth^  confonant 
to  Nature,  implanted  in  all  Men,  Vniform^ 
and  Eternal-,  &c.  Ihis  LAW  neither  needs 
to  be  propofedj  nor  can  it  be  ever?  either 

wholly^ 


(f)  Sufcipienda  igitur  Dei  lex  eft,  quas  nos  ad 
hoc  iter  dirigat  j  ilia  fan&a,  ilia  coeleftis,  quam 
Marcus  Tullius,  in  libro  de  Republica  tertio,  pene 
divina  voce  depinxit ,  cujus  ego,  ne  plura  dice- 
rem,  verba  fubjeci.  Eft  qnidem  vera  Lex  Recfo 
Ratio,  Nature  congruens,  diffufa  in  omnes,  con- 
ftans,  fempiterna.  Huic  legi  nee  promulgari  fas 
eft,  neq*,  derogari  ex  hac  aliquid  licet,  neq;  tota 
abrogari  poteft.  Nee  vero  aut  per  Senatum,  auc 
per  Populum,  folvi  hac  lege  •pofliimus,  Neqj  eft 
quserendus  explanator,  aut  interpres  ejus  alius. 
Nee  erit  alia  Lex  Romse,  alia  Athenis,  alia  nunc, 
alia  pofthac.  Sed  &  omnes  gentes,  &  omni  tern- 
pore,  una  Lex,  &  fempiterna,  &  immutabilis  con- 
tinebit.  Unufq;  erit  communis  quafi  Magifter  & 
Imperator  omnium  Deus.  Ille  legis  hujus  Juven- 
tor,  Difceptator,  Lator  j  cui  qui  non  parebit  ipfe 
fe  fugiet,  ac  naturam  hominis  afpernabitur  ,  hoc 
ipfo  luet  maximas  poenas,  etiamfi  csetera,  fuppli- 
cia  qus  putantur,  eljugerit.  LA  lib,  6.  cap.  8, 
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or  in  any  part,   repealed.      Nei 
ther  Senate  nor  People  can  discharge  us  from 
the  Obligation  of  it.     We  need  not  look^  a- 
broad  for  an  Expositor  ^  to  make  vu  ttnder- 
ft  and  it.     It  is  not  one  Law  at  Rome,  ano 
ther  at  Athens  •,  one  at  this  Time,  another 
hereafter ,  but  one  and  the  fame  Eternal  and 
Immutable  Law  continues,   and  extends  it 
felf  to  all  Times  and  Nations  :    And  One 
God  is  the  one  common  Lord  and  Governor 
ef  all  things.     He  it  is  that  ha*  framed^ 
•propounded)  and  established  this  Law  :  and 
rvhvfoever  obeys  not  himy  abandons  even  him- 
felf,  renounces  his  own  Nature ,  and  in  fa 
doing,  fttjfers  actually  in  him  felf  the  great  eft 
fumjhment^  though  he  efcapes  all  things  fife 
that  are   deemed  fo.      This  we   fee  is 
Lattantiufs  own  Senfe,  though  in  Cice 
ro's  Words.    It  is  true  neverthelefs,  that 
though  thefe  Fathers  exalted    fo  very 
much  the  unwritten  Law,  they  did  not 
negledl  however  to  confult,  and  recom 
mend  unto  others  alfo  the  ufe  of  the 
roritten  One.     And  God  forbid  that  we, 
any  more   than    they,     fhould    have 
the  leaft  thought   olf  undervaluing  fo 
confiderable  an  Advantage.      But  that 
which  is  moft  obfervable  in  their  Con- 
dud  is,  that  in  all  their  Exhortations, 
thefe  charitable  and  pious  Fathers  Hill 
left  their  Auditors  at  liberty  to  examine 

what 
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what  they  faid  unto  them,  and  to  judg 
of  it  by  their  own  inward  Light :,  with 
out  pretending  in  the  leaft  to  impofe  up 
on  other  Miens  belief*  fay  the  bare  Au 
thority  of  their  Words.  This  is  gran 
ted  by  St.  Bajil^  where  he  tells  us,  That 
(^f)  it  is  the- Duty  of  Audit  or  s^  not  to  be 
lieve  implicitly,  vut  to  examine  the  Words 
vf  thofe  that  inftruft  them.  And  thus 
LattantiitSj  in  another  place,  teaches  us, 
That  (V)  in  thofe  things -especially  which 
concern  our  Life  Eternal,  it  becomes  every 
IMan  to  fgarch  and  examine  the  Truth  of 
them^  by  Ins  own  Senfe  and  Judgment  •  ra~ 
ther  than  to  expofe  htmfclf,  by  a  fooiijh  cre 
dulity,  unto  the  hazard  of  being  fednced  in 
to  other  Mtm  Errors.  This  fhews  chat- 
they  acknowledged  Man's  Nature  to  be 
generally  endowed  with  -a  Capacity  fut- 
ficient  to  judg  of  Matters  of  Religion; 
at  leafHb  far  as  the  knovvledg  thereof  is 
of  any  NecelTity.  And  to  /hew  us,  yet 

farther, 
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Ba.fl.  in  Mor.  Reg.  72*  , 
(r)  Quareoportet  in  ea  re  maxime,  in  qua  vi- 
•tse  ratio  verfatur,  fibi  quernqj  confidere,  fuoqj 
judicio,  ac  propriis  fenfibus  niti,  ad  inveftigan- 
dam  &  perpendcndam  Veritatem,  quam  creder> 
tern  alienis  erroribus  decipi.  Loft,  lib,  2,  c.$. 
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farther,  their  Opinion  of  the  Purity  of 
this  Univerfal  Law  of  Nature,  We  have 
St.  Auflin  telling  us,  That  (j)  all  manner 
of  Sins  are  direttly  contrary  to  Reafon,  and 
the  Law  of  Nature.  But  it  is  not  neceda- 
ry  to  inlift  thus  particularly  upon  the 
Opinions  of  Chriltian  Authors  :  becaufe 
they,  as  well  as  the  Jews,  are  compre 
hended  in,  and  concluded  by,  the  genu 
ine  Senfe  of  the  Holy  Scriptures. 

I  will  therefore  now  endeavour  to 
demonflrate  that  the  Holy  Scriptures  do 
likewife  abundantly  confirm  this  Do- 
ftrine,  of  the  ufefulnefs  of  Reafon  in 
Matters  of  Religion.  In  them  we  may 
obferve,  in  the  firft  place,  frequent  Ex 
hortations  to  move  us  to  conlider,  to 
fearch,  to  examine  every  thing :,  and  a- 
bove  all  to  apply  our  felves  diligently 
to  the  Study  of  Wifdom  :  Which  things 
are  all  of  them  the  peculiar  Functions 
of  our  Rational  Faculties,  and  cannot 
be  done  without  them.  The  Expreffi- 
onsof  this  kind  are  very  pathetical  and 
ftrong.  (w)  O  that  they  were  wife,  that 
they  ttnderftood)  that  they  would  confider. 


(5)  Omnia  peccata  funtin  univerfum  contra  ra- 
tioncm,  &  nature  leg^m.    Aygufi, 
O)  DM,  32,  jp. 
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(AT)  Brethren^  be  not  Children  in  under- 
ftandtng  j  howbeit,  in  Malice  be  ye  Chil 
dren  }  but  in  Vnderftandwg  be  ye  Men. 
(y)  Prove  all  things,  hold  faft  that  which 
is  good.  (X)  Beloved^  believe  not  every 
Spirit^  but  try  the  Spirits  whether  they  are 
of  God.  We  may  obferve  further,  in 
thofe  facred  Volumes,  that  the  negleft  of 
cultivating  that  meafure  of  Undeiiland- 
ing  with  which  God  has  endowed  us 
is  feverely  cenfured.  O)  Be  not,  fays 
David,  a*  the  Horfe,  cr  as  the  Mule, 
which  have  no  Vnderftanding.  (b}  It  is 
A  Veofle  of  no  Vnderftanding^  fays  the 
Prophet  Ifaiah,  and  therefore  he  that  made 
them  mil  not  have  Afercy  on  thetn^  and  he 
that  formed  them  Ml  (hew  them  no  favour. 
And  thus  that  Stuyidity,  which  is  the  na 
tural  Confequencc  of  fiich  Negleft,  is 
reckoned  up  by  (c)  St.  Paul,  without 
any  diftindlion,  amongfl  the  moft  enor 
mous  Vices  that  corrupt  Mankind  had 
degenerated  into.  Which  is  fufficient  to 
let  us  fee,  that  Inadvertency,  and  want 
of  application  of  Mind,  with  their  Con- 
fequences,  Ignorance  and  Stupidity,  efpe- 

cially 
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cially  when  they  are  volutary,  are  in 
the  Senfe  of  the  Holy  Pen-men,  not 
things  (imply  indifferent,  but  extreamly 
blameable.  Again  ;  It  is  worthy  of  our 
Obfervation,  that  in  the  Language  of 
thofe  Writers,  Sin  is  ordinarily  called 
"Folly  \  which  is  to  fay,  A  tranfgref- 
fjon  of  the  Law  of  Reafon.  Thus 
David,  confefling  his  Sin,  fays,  That 
( dy  be  had  dons  'very  foolifily.  And 
in  another  place  •,  (e)  The  foolijb  jhall 
not  ft  and. in  thy  pgbt  -,  thou  hatefl  all  wor 
kers  of  Iniquity.  And  in:  like  manner, 
Solomon,  (fj  Fools  make  amock^at  Sin. 
And  yet  more  fully  phe  Prpphen  Jere 
miah  i  (g)  My  People  i$  fooliflj,  they  have 
not  known  me,  they  are  fottijb  Children^  and 
they  have  no  understanding  ^  'they  are  wife  to 
do  Evil)  but  to  do  Good  they  have  no  know- 
ledg.  So  thar  Folly  and  Wicktdnefs,  in. the 
ftile  of  the  Scripture,  are  for  the  moft 
part  ufed  as  (/?)  Synonimow  Expreffivns. 
And  in  like  manner,  Venue^  or  Obedi 
ence  to  the  Law  of  God,  is  termed  Wif- 
dom.  Thus  Mofes  ^  d}  Keep  therefore 
the  Statutes  and  Judgments  which  I  have 
taught  yett :  for  thif  ts  yoftr  Wifdom^  and 
E  your 
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your  Vnderftanding^  in  the  fight  of  the 
tions  j   who  pall  hear  all  thefe  Statutes, 
and  fay,  Sitrely  this  great  Nation  if  a  Wife 
And  Vnderlianding  Peofle.     And  -  more  ex- 
prefly   Job  •,    (k)  The  Fear  of  the  Lord* 
that  i$  Wifdom  •,  and  to  defaYt  from  Evil, 
thatitVnderftanding.     But  further  ftill  : 
What  can  more  exprcfly  authorize  the 
Right  of  every  particular  Man  to  judg 
for  himfelf,  in  Matters  of  Religion,  than 
the  Conceffion  of  St.  Paul  to  the  People 
of  Corinth  ?    Where,  writing  to  them 
lipon  the  Communion  of  the  Body  and 
Blood  of  Chriftj   which  we   eileem  fo 
deep  a  Myflery,  he  does  not  arrogate 
any  Authority  to  himfetf,  whereby  to 
inforee  what  he  laid  down  >  but  'plainly 
refers  the  reafonablenefs  of  his  Doftrine 
to  their  own  Judgments  v    bidding  (/) 
them,  as  wife  Men,  judg  tkemfdves  of  who* 
he  faid*    And  if  this  be  not  yet  fuffici- 
ent  to  convince  us,  tbat  the  Spirit  which 
moved  thofe  Writters,  did  intend  that 
we  mould  make  ufe  of  our  Tleafbn  in 
Matters  of  Religion  •,  We  may,  in  the 
laft  place,  refled;  upon  thofe  many  Ap 
peals  that  God  himfelf  there  makes  unto 
our  Reafon,  for  the  juftificatibn  of  his 

own 
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own  Conduft-  He  does  it  directly  in 
the  Prophet  Ifaiah,  reprelenting  his  Con 
duit  towards  his  People,  under  the  Pa 
rable  of  the  Vineyard.  (/^J  And  now, 
fays  he,  O  Inhabitants  of  '  Jerufaleni,  <M& 
Men  of  Judah,  judg^  1  pray  you-*  betwixt 
me,  And  my  Vineyard.  And  yet  more  1  ui- 
ly,  in  the  Prophet  JEwfeW  ;  After  a  long 
vindication  of  his  Carriage  towards  his 
People,  he  appeals  unto  themfe]vest  bid 
ding  them,  (n)  Hear  now,  O  Houfi  af 
Ifrael,  Is  not  my  Way  equal  ?  are  not  your 
Ways  unequal?  And  in  like  manner,  in 
the  Prophet  Micah,  he  fays,  (0)  He  will 
plead  with  them,  asks  what  he  ha*  done  unto 
thentj  and  bids  them  teftify  againti  him* 
But  to  finifhthis  Scripture-£viclence,whh 
a  yet  direfter  proof  that  the  Law  of 
God  is  written  in  the  Heart  of  Mm,  we 
have  it  exprefly  faid,  That  (p)  the 
mandment  of  God  ii  not  biddt/i  ]H>m 
neither  u  it  far  oft';  but  it  u  nigh  HMO 
even  in  our  IMouth^  and  in  our  tfeart^  t 
we  may  do  it.  And  the  Apoilie  tell$  us^ 
That  (^)  when  the  Gentiks  wbuh  have  tut 
the  Law,  do  by  Nature  the  things  coMMutd 
in  the  Law,  thefe  having  not  the  LAW,  urc 
E  2  A 
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a  Law  unto  themfelvtSj  and  {hew  the  Work 
of  the  Law  written  in  their  Hearts. 

Now  methinks,  if  we  take  the  pains 
to  reflect  never  fo  little  upon  all  thefe 
Authorities  that  I  have  here  alledged,  we 
fhall  evidently  perceive,  that  the  Authors 
of  greateft  Reputation,  and  even  Vene 
ration,  amongft  the  Heathens,  Jews,  and 
Chriftians,  do  unanimoufly  agree  that 
Right  Reafon  is  the  firft  Fundamental 
'Law,  unto  which  all  Mankind  is  natu 
rally  and  indifpenfably  bound  to  yield 
Obediences  that  it  is  plain  and  ftable  j 
that  it  is  pure  and  juft  \  that  it  is  divine  ; 
that  it  tends  directly  to  the  perfecting  of 
our  Natures  here  •,  and  that  it  will  'conduct 
thofe  that  flncerely  follow  it,  to  a  blefled 
Immortality  hereafter.  We  Ihall  perceive 
alfb,  that  the  Holy  Scripture  exhorts  us 
to  make  ufe  of  our  own  Reafon,  in  confi- 
dering,  trying,  and  examining  all  things : 
-Jt  commends  thofe  that  do  fo,  and  con 
demns  thofe  that  do  not ;  It  Accounts 
that  ftupid  Ignorance  which  proceeds 
from  a  voluntary  Negligence,,  and  want 
of  application  of  Mind)  amongft  the 
moil  enormous  Corruptions  of  Humane 
Nature  :  It  makes  no  difference  between 
Wifdomand  Venue,  between  Folly  and 
Wickednefs :  It  introduces. God  himfelf 
acknowledging  the  Reftitude  of  our 


of  Humane  <Rtafon.       y  j 

Reafon,  and  fubmitting  unto  k  the 
judgment  of  his  own  Conduct :  And  in 
the  laft  place,  it  declares  exprefly,  that 
this  Realbn,  this  Law  of  God  written 
in  our  Hearts,  is  fufficient  to  diredt  us. 
in  our  Duty.  Or -if  we  fcek  for  any 
Declaration,  yet  more  exprefs  than  thefe, 
it  teaches  us  That  (r)  the  Word  (or  the 
Divine  Wifdom)  which  was  in  the  begin 
ning  with  God,  which  created  all  things,  and 
( in  a  word)  which  i*  Godhimfelf^  I  fay, 
it  teaches  us,  That  thlt  Divine  Wifdom  is 
the  True  Light  which  enlightneth  every  Man 
that  cometk  into  the  World.  And  now,  af 
ter  all  this,  fhall  we  dare  to  palliate  our 
Tranfgreffions,  of  what  nature  foever 
they  be,  by  pretending  that  we  are  na 
turally  born  in  Darknefs,  and  deftitute 
of  any  fuch  meafure  of  Light  as  might 
be  capable  to  direct  us  in  the  Way  that 
we  ought  to  walk  ?  No,  let  us  blefs 
God  for  that  excellent  Light  with 
which  he  has  illuminated  our  Minds, 
and  Jet  us  faithfully  and  carefully  fol 
low  the  Guidance  of  its  Beams.  For 
by  that  means  all  remaining  Clouds 
will  be  eatily  diflipated  •,  And  as 
Clement  of  Alexandria  has  well  obferved, 
£3  In 
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(/)  In  obeying  ftedfafly  the  Will  of 

we  Jhatl  beft  advance  in    the  kyowledg  of 

it. 

This  Difcoqrfe  grows  longer  than  I 
intended  it-  But  as  there  remains  yet 
fome  Considerations  behind,  which  I 
judg  may  ftill  more  contribute  to  help 
Men  in  overcoming  thofe  PrepofTeffions 
that  hinder  them  from  embracing  the 
Truth  -,  I  cannot  forbear  to  purfue  the 
Argument  a  little  further.  Seeing  it  is 
to  Chriflians  that  I  am  writing,  it  cannot 
but  be  worth  the  while  to  confider  tho- 
rowly  wherein  the  fubftance  of  the  Chri- 
ftian  Religion  confifts.  And  if  I  can  de- 
rnonilrate,  as  I  hope  I  (hall,  that  Chri- 
flianity  it  felf  is  nothing  elfe  but  a  Law 
of  Rjght  Reafon  •,  methinks  that  Confi- 
deration  fhould  infallibly  prevail  with 
Chriltians  to  acknowledg  the  Soveraign- 
ty  of  this  Law,  and  fubmit  unto  it.  Let 
ys  try  what  we  can  do. 

The  Learned  Origen  tells  us,  That 
(*)  it  u  the  Conformity  of  our  Faith  with 

the 


(V) 

5M!j$j.—-CUm*  Alex.  Strom  Jib.  i. 


/„   Om.  cwt* 

t#*V'* 


of  Humane  Q(eafon.       5  j 

the  Common^  Innate  ^  Notions  of  all  Man 
kind,  that  b<u  given  it  entrance  Into  the 
Minds  of  candid  and  ingcnuoH*  Hearers. 
And,  in  another  place,  (#)  Though  feme 
Men^  fays  he,  forfdking  the  Rule  of  Laws, 
renounce  even  that  of  Nature  }  and  like 
Robbers^  live  in  a  courfe  of  Ratine  and  In~ 
jnftice  \  Tet^  to  fod^froferlyy  the  Law  of 
Nature  if  the  chief  of  all  LAWS.  And 
therefore  we  Chriftian*)  knowing  the  Law 
sf  Nature  to  be  the  chief  of  all  Laws,  be- 
caufe  it  is  the  Law  of  God  himfelf,  do  en 
deavour  to  live  according  to  it.  Euiebius 
reprcfents  the  Difpeniation  of  the  Go- 
fpel  of  Jefus  Chrift,  as  (^3  -^  Repara 
tion  of  that  fame  Primitive  Religion  which 
was  obferved  by  the  Holy  Mtn  of  Old^  be 
fore  the  Law  tf  Mofis.  St.  Aultin  fays, 
That  (#)  the  Religion  which  we  now  call 
E  4  Chri- 
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(x)  Res  ipfa  quae  nunc  Chnftiana  ReJigio  nun- 
•upatur,  eracfc  apud  Anci^uos,  necdcfuic  abini- 
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Chriftian^  #  the  fame  with  that  of  the  At£- 
dents  ^  and  has  been  always  in  the  World^ 
fnce  the  beginning  of  Mankind :  Em  that 
'this  True  Religion,  which  ha*  always  been, 
came  not  to  bear  the  Name  of  Chriftian  till 
after  the  coming  ofjefiu  Chrift  in  the  Fleflj: 
And  therefore,  fays  he,  when  J  fpokeof  the 
Chriftian  Religion,  as  the  Religion  of  our 
TimeSj  I  did  not  intend  thereby  to  fignify 
that  it  had  not  been  in  former  Ages,  but  on- 
ly  that  in  thefe  latter  Ages  it  received  that 
Name.  And  by  this  it  is,  that  the  Apo- 
ftle/W  endeavoured  to  conciliate  unto 
him  the  Athenian  Philofophers  -,  I  mean, 
by  telling  them,  not  that  he  came  to 
preach  any  New  Religion,  but  that 
(y)  he  declared  unto  them  the  fame  God 
whom  they  already^  though  too  ignorantly 
worjhifped.  And  for  this  Reafon,  un 
doubtedly,  it  is,  that  in  another  place, 
lie  exprefly  calls  the  Duties  of  Chriftia- 
nity  (z)  Our  'Reasonable  Service. 

But  this  is  yet  too  general.     Let  us 

our 


tio  generis  humani,  quoufq-,  ipfe  Chriftus  venirec 
in  came ;  unde  vera  Religio,  quae  jam  erat,  coepic 

appellari  Chriftiana. Propterea  dixi,  ha?c  eft 

noftris  temporibus  Chriftiana  Religio,   non  quia 
prioribus  temporibus  non  fuit,  fed  quia  pofteriori- 
bus  hoc  nomen  accepit.    Auguft.  Retraft.  lib.  i . 
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our  felves  examine,  whether  or  no  we 
can  indeed  find  fo  real  a  conformity  be 
tween  our  Religion,  and  that  of  Na 
ture-  I  think  we  may  do  it  eafily.  For, 
in  taking  a  general  view  of  the  New  Te- 
llament,  there  is  nothing  in  it  fo  obvi 
ous,  as  that  the  great  Dfcfign  of  the 
coming  of  Jefus  Chrift  into  the  World, 
and  of  the  whole  Evangelical  Difpenfa- 
tion,  was  the  very  fame  with  the  Defign 
of  the  unwritten  Law  of  Nature  •,  I 
mean,  to  draw  Men  off  from  Vice  and 
Wickednefs,  and  to  engage  them  in  the 
practice  of  true  Piety  and  Vertue.  (a) 
God  fent  his  Son  Chrift  Jefus  into  the 
World^  to  blefs  *#.  How  ?  In  turning  a~ 
way  every  one  of  M  from  our  Iniquities.  But 
how  obvious  fo'ever  this  Truth  island  how 
little  need  foever  one  would  think  there 
fhould  be  to  inculcate  or  illuftrate  it  to 
any  that  call  themfelves  Chriftians  ;  yet, 
as  Synefiiu  obferves  of  the  Egyptians  of 
Old,  That  (JO  they  defpifed  Things  plain 
and  eafy  to  be  under  flood,  and  could  not  re- 
tifli  any  Religion  but  wh/it  was  made  ftp  of 
abfura  Monftrofities  ^  So  we  find  too  com 
monly 
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monly  fHH,  that  Men  are  fo  given  to 
Speculations,  Allegories,  and  Myfteries, 
that  they  are  apt  to  neglect  and  defpifc 
things  moil  intelligible,  folid  and  ufe- 
fiil.  And  therefore  I  cannot  think  it  a 
fuperfiuous  Work  to  infill  a  while  upon 
this  Confideration :>  that,  if  poffible,  it$ 
Impreilion  upon  Mcns  Minds  may  be 
more  fcnlible.  But  this  Work  has  in 
deed  already  been  fo  excellently  per 
formed  in  our  Language,  by  the  Reve 
rend  and  Worthy  Dodor  Fowler,  that 
whatsoever  I  can  fay  may  feera  imper 
tinent  to  thofe  that  have  read  his  Book? 
Intituled,  The  Defign  of  Chriftianity.  I 
will  therefore  endeavour  to  touch  it  as 
fuccinftly  as  podibly  I  can. 

Irr  the  firft  place,  then,  !  obferve  that 
there  are  many  Padages  which,  in  gene 
ral,  confirm  this  Propofition  ^  (c)  That 
the  Great  Depgn  of  the  Gofpel  of  JeftM 
Chrift  tends  fingly  to  draw  Men  off  from 
Yice  and  Wickgdnefs^  and  to  ingage  them  in 
the  ex  aft  practice  of  Piety  and  Venue  ^  Or, 
in  St.  Paul's  own  words,  That  (#)  Chrift 
0ai<e  himfelf  for  us,  to  the  end  that  he 
might  redeem  tu  from  all  IniqHity^  and  pu 
rify 
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rify  iMH  himfelf  a  peculiar  People 
tf  good  Works. 

And,  if  we  examine  the  thing  yet 
more  particularly,  we  (hail  find  nothing 
that  does  not,  one  way  or  another,  illu- 
ftratc  this  Truth.  What  is  the  End  of 
the  great  and  precious  Promifts  of  the 
Gofpel  ?  St.  Pe Ter  tells  us,  That  (0  they 
*re  given  w,  that  thereby  we  might  be  made 
porters  of  the  Divine  Nature,  having 
ffcaped  the  Corruption  that  is  in  the  World 
through  Lap.  And  it  is,  accordingly,  the 
life  that  St.  Paid  m^kcs  of  them,  (f) 
Having  therefore  thefe  Promifis,  dearly  be- 
hved  Brethren,  (  fays  he )  let  n?  cleanfe 
wr  fehes  from  all  fitthinefs  vf  the  Flefh 
and  Sptrit,  ycr fitting  H olive fs  in  the  fear 
of  God.  To  whom  is  it  that  thofe  Fro- 
mifes  are  made  ?  The  fame  Apoftle  tells 
us,  That  it  is  (g)  to  thofe  who,  by  patient 
continuance  in  well  doing ,  ffek^for  Glory^ 
And  Honour,  and  Immortality,  that  God 
rvill  give  Eternal  &fe.  And  in  another 
place,  That  (h)  Godlinefs  h<u  the  Promife 
of  the  Life  that  now  is,  find  of  that  which 
if  to  come.  On  the  other  fide  j  Againft 
whom,  and  for  what  Caufe  is  it  that 

the 
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the  Threatnings  of  the  Gofpel  are  de 
nounced  ?  St.  Paul  again  anfwers  us, 
That  0)  the  Wrath  of  God  it  revealed 
from  Heaven,  againfl  all  Vngodlinefs  and 
*Unrighteoufnefs  of  Men  ^  And  more  par 
ticularly  in  another  place j  (\)  Know 
you  not,  fays  he,  that  the  Vqrighteom  fh all 
not  inherit  the  Kingdom  of  God  ?  Be  not  de 
ceived.  Neither  Formcators^  nor  Idolators^ 
nor  Adulterers^  nor  Effeminate  Perfons^  nor 
<Abufer$  of  themfelves  with  Mankind)  nor 
Thieves?  nor  Covetous,  nor  Drunkards,  nor 
Revilersi  nor  Extortioners^  Jhall  enter  the 
Kingdom  of  God. 

But  let  us  not  yet  flop  here.  If  we 
look  upon  the  Precepts  of  the  Gofpel, 
which  are  properly  the  very  Terms  of 
that  Law,  we  fhall  find  that  they  all  tend 
to  the  fame  End.  That  (/)  Divine  Ser 
mon  of  our  Saviour^  upon  the  Mountainr 
contains  an  admirable  Collection  of  them. 
And  in  another  place,  He  reduces  the 
fubftance  of  all  to  this  fhort  Abridg 
ment  >  (#0  That  we  fhould  love  the  Lord 
our  God  with  all  our  Heart,  and  with  aH 
our  Soul-,  and  with  aU  our  Mind  ^  and  love 
eur  Neighbour  a*  our  felves.  All  the  Epi- 

ftles 
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flies  of  the  A  pottles  are  full  of  Exhor 
tations  of  this  kind,  and  of  Enumera 
tions  of  thofe  Vertues  unto  which  the 
Profeflion  of  this  Holy  Religion  ingages 
us.     Many  of  thofe  Paflages  are  fo  ex 
cellent,  and  fo  ftrong,  that  I  cannot  for 
bear  tranfcribing  fome  of  them.    And 
firft  thofe  that  are  moft  general.    As 
thus  :    (#)  Let  every  one  that  nameth  the 
Name    of  Chrift,    depart   from    Iniquity. 
(0)  Every  Alan  that  hath  thu  Hope  in  him^ 
purifieth  himfelfr  even  a*  he  is  pure,    (p)  As 
he  who  hath  called  you  u  Holy^  fo  be  ye 
Holy  in  all  manner  of  Conversation.     (^) 
follow  Peace  with  all  Men^  and  Holinefs^ 
without  which  no  Man  jbatt  Jee  the  Lord. 
But  we  may  do  well  to  confider^yet  more 
exactly,  in  what  this  Holinefs  confifts  > 
and  what  are  the  peculiar  Qiialificati- 
ons  required  in  a  Chriftian  ?    In  anfwer 
whereunto,  we  are  told,   That  (r)  the 
Wifdom  that  is  from  above ,  is  fir  ft  pnre<> 
then  peaceable,  gentle^  and  eafy  to  be  en 
treated,    full   of   Mercy  and  good  Fruits^ 
Without   partiality,    and  without  hypocrify. 
And  that  (j)  the  Grace  of  God  which 
bringeth   Salvation^    hath  appeared  to  all 

Men, 
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Men,  teaching  ut,  that  denying  Vngodti- 
nefs,  and  worldly  Lufts,  rve  fhould  live  fo~ 
berly,  right  eoitflyy  and  godlily,  in  thi*  pre- 
fcnt  World  ;  Which  latt  Expreflion  com 
prehends  our  whole  Duty,  towards  God, 
towards  our  Neighbours,  and  towards 
our  Selves.  St.  Peter.,  more  particular 
ly,  defcribes,  as  it  were,  a  Chain  of 
Chriflian  Duties  -,  bidding  us  (/)  add  to 
our  Faith,  Vert  ne  -,  to  Virtue,  Knowledg  ; 
to  Knowledg,  Temper  ancg  -y  tg  Temferance^ 
Patience  •,  to  Patience,  Godl'mefs  i  to  God- 
line  fs,  brotherly  Kindnefs  •,  and  to  brother 
ly  Kindnefs,  Charity..  And,  in  like  man 
ner,  St.  Paul  ^  (/*)  Finally,  Brethren, 
whatfocver  thing*  are  pure  j  whatfoever 
things  are  honeft,  whdtfocver  things  are 
lovely,  what  feeder  things  are  of  gsod  re- 
fart  :,  if  there,  be  any  Venue^  if  there  be 
any  Praife^.  tliink^  on  thefe  things.  \ 
fhould  trefpafs  too  far  upon  the  Rea 
der's  Patience,  if  I  continued  to  tran- 
fcribe  all  that  the  New  Teftament  fur- 
nifhes  me  upon  this  Subject.  I  will  there 
fore  conclude  with  that  Paflage  of  St. 
Paul,  where  after  having  exhorted  the 
GaUtians  (  IP  )  to  follow  the  guidance  af 
the  Spirit,  and  not  to  fulfil  the  Lufts  of  the 

Flefi; 
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Flejh  -,  he  tells  them,  without  any  ambi 
guity,  what  are  the  Works  both  of  the 
one  and  of  the  other  •,  that  is  to  fay,  he 
there  teaches  us,  not  on'y  fummarily, 
but  very  exadlly  and  particularly,  what 
are  the  things  that  the  Chriilian  Religi 
on  commands  and  forbids.     The  Work$ 
of  the  Flejh  (  fays  he  )  are  manifefi^  which 
are  thefe  ,  Adultery,  Fornication,  'Unclean- 
nefs,  Lafcivioufnefs,  Idolatry,  Witchcraft, 
Hatred,    Variance  ,    Emiiztions,    Wrath, 
Strife,  Sedittvnsj  'Herfitb,  Envying*,  Mur 
ders,  Drunk^nnefs.  II  tilling*,    and  fach- 
likc  '•>  of  which  I  tell  you  before,  at  I  have 
alfo  told  you  in  time  pafl^  that  they  who  do 
fuch  things,  fiall  not  inherit  the  Kingdom  of 
God.     But  the  Fruit  of  the  Spirit  if  Love, 
Joy,    Peace  ,    Long-  f  offering  ,    Gentlenefs, 


the  prattifers  of  which  there  is  no  Law. 

Surely  now  it  will  be  no  difficult  mat 
ter  for  any  one  to  frame  unto  himfelf  a 
true  Idea  of  the  Chriftian  Religion.  On 
the  contrary,  it  feems  to  me  moft  diffi 
cult,  nay  impoffibk,  to  refrain  from  de 
termining  upon  thefe,  and  many  other 
Paflages  of  Scripture,  That  (x)  the  Sub- 

ftancc 


(x~)  i  CtoMg.1,2.  Martfj.iy&c.  i  £00.15.22. 

7^.4.23,24. 


6\  A  Dijcourfe 

ftance  of  our  Religion  lies  neither  in  empty 
Speculations,  nor  outward  Ceremonies,  but 
wholly  and  folely  in  a  jure  and  fpiritual 
adoration  of  the  Author  of  our  Being^  and 
in  a  vertuous  Life.     But  I  avoid,  as  much 
as  I  cari,  to  deliver  any  thing  in  my  own 
Expreflions,  left  what  I  fay  Ihould  feem 
to  proceed  only  from  my  own  fenfe. 
The  whole  Defignofthis  Difcourfe,  is 
to  confirm  the  Truth  propofed,  by  the 
moft  Venerable  Authorities.    And  there 
fore  I  chofe  rather  to  reprefent  the  Idea 
of  our  Religion,  in  the  Expreffions  of 
one  of  its  Ancient  and  Eminent  Defen 
ders,     (y)  The  Sacrifices, y  fays  Minutius 
Felix,  that  Godrequires  of  m^  are  an  tip- 
right  Heart,    a  pure  Mind,  and  a    clear 
Conference.     He  that  lives   in  Innocence, 
worflnps  him  .'    He  that  obferves  the  Rules  of 
Jttftice,  facrifces  to  him  •'    He  that  is  fim- 
ple-hearted,  and  without  guilt  ^  obtains  his 
Favour :     And  he  that    p-refervcs  another 
from  danger^  makes  him  the  moft  acceptable 

Offering. 


(V)  Litabilis  Hoftia  bonus  Animus, 
&  fmcera  Confcientia.  Igicur  qui  Innocentiam 
colic  Domino  fupplicat,  qui  Jufticiam  Deo  libar, 
qui  fraudibus  abftinet  propiciat  Deum,  qui  homi- 
nem  periculo  furripit  optimam  vidimam  coedic. 
Haec  noftra  facrificia,  hxc  Dei  facra  funt.  Sic  apud 
nos  rcligiofior  cfl  ilk  qui  juftior.  Mn.FtJix.  Qftw. 
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Offering.  Thefe  are  our  Sacrifices,  theft 
are  our  My^eries^  and  he  if  the  moll  reli 
gion*  in  QUY  efteem,  who  it  the  mo  ft  Juft. 
Many  Pa(Tages  to  this  purpofe  may  be 
read  in  Dr.  Cave's  Primitive  Chriftianity, 
which  I  forbear  to  tranfcribe,  becaufe 
they  are  already  colkfted  and  publiflied 
in  our  own  Language.  He  proves  there., 
by  a  Cloud  of  Witnefles,  AthenagorM, 
Clemens^  Jnftin,  Eufebius,  Tertullian,j4r- 
nobiuf-,  and  others ;  That  the  Primitive 
Chriftians  faced  not  their  Religion  in  .talk^ 
ing  finely,  hut  in  living  welt ;  that  no  Man 
With  them  was  accounted  a  Chrifl^an^  but  he 
that  was  trnly  piotu  and  religious  \  and  that 
if  any  lived  otherwife  than  Chrifl  had  com 
manded,  however  Jmoothly  they  might  pro- 
fefs  the  Chriftian  Dottrine,  yet  they  were 
not  owned  to  he  Chriflians.  But  of  all  thofe 
Ancient  Fathers,  Lattantw  has  exprefl 
this  Truth  moft  fully  ^  telling  us,  That 
(&)  the  only  thing  that  God  requires  from 
nt  is  Innocence  -7  and  that  whofoever  pre- 
fents  himfelf  before  God  in  fitch  a  ftate^ 
hath  all  the  Piety ,  and  all  the  Religion^  ne- 
ceflary  to  render  hiwfelf  acceptable  in  ki* 
fight. 
JF Will 

(JO  Nihil  enim  fanda  &  fmf.ularis  ilia  Majcftas 
aliud  ab  homine  defiderat  qufim  folam  innocen- 
tiam^  quam  fiquis  obtulerit  Deo,  fatis  pic  fatis 
religiose  litavic.  Laft,  lib.  6,  a  p.  i. 
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Will  any  one  now  tell  me  that  there 
is  any  thing,  in  this  Reprefentation  that 
I  have  been  making  of  our  Holy  Reli 
gion,  which  is  not  exactly  Vertuous  and 
Reafon-able  ?    Will  they  fay  that  there  is 
any  thing  in  it  repugnant  to  the  pure 
Light  ©f  Nature  ?   I  do  not  think  that 
any  Man  can  be  fo  extravagant,  as  to 
maintain  fuch  a  grofs  Ahfurdity.    For, 
in  effeft*  inftead  of  railing  a  higher  eT 
fteem  of  our  Religion,  that  Aflertion 
would  redound  extreamly  to  itsdifho- 
nour  j  and  would  manifeflly  imply  an 
imputation  of  the   higheft  Injuftice  to 
God  Almighty,  that  having  created  us 
Reafonable  Creatures,  he  fhould  oblige 
us  to  any  fort  of  Duties  that  are  contrary 
to  the  Principles  of  our  Nature.    In  a 
Word  :  If  we  admit  not  that  there  is  a 
due  capacity  in  the  Soul  of  Man  to  judg 
foundly  concerning  Matters  of  Religion, 
we    do   thereby  intirely   root  out   the 
Ground  of  all  Religion  from  amongft 
Men.    We  make  our  felves  meer  Ma 
chines,  and  uncapable  either  of  Vertue 
or  Vice,  of  Good  or  Evil.    And  if,  on 
the  other  fide,  we  do  admit  the  adequate- 
ne£>  of  our  Capacity,  and  the  reditude 
of  our  Judgments,in  thefe  Matters ,  and  if 
at  the  1  i-Tie  time  we  pretend  to  maintain 
the  Truth  of  the  Chriltian  Religion  -, 
i'  we 
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we  muft  of  ncceffity  allow  that  there  is 
an  exaft  conformity  between  the  Princi 
ples  of  the  one  and  of  the  other.  For 
there  can  be  no  difagreement  in  Truth  : 
And  if  Ghriftianity  were  found  contra- 
diftory  to  any  thing,  that  the  Light  of 
Nature  makes  manifesto  Mankind,  we 
fliould  be  forced,  fo  far,  to  acknowledg 
it  faulty  and  falfe. 

But  if  it  be  further  objected  to  me, 
that  though  Chriftianity  cannot  be  abfo- 
lutely  contrary  to  the  Light  of  Nature, 
yet  that  perhaps  it  may  be,  and  indeed 
it  is,  above  it  •,  I  wiU  make  no  difficulty 
to  fubfcribe  to  that  AiTertion.  The  Go- 
fpel  of  Jefus  Chrift  is  a  Hiftory  of  pofi- 
tive  Fads  j  which  we  could  not  have 
known  to  have  been  neceflary  in  the 
Counfel  of  God,  if  Chrift  had  not  de 
clared  them  to  hare  been  fo  -9  nor  could 
we  have  known  the  Execution  of  that 
Counfel,  any  mere  than  of  any  other 
Hiftory,  if  it  were  not  recorded  and 
conveyed  down  to  us  by  good  Authori 
ties.  But  this  does  in  no  ways  hinder 
that,  when  we  have  the  Truth  of  that 
Difpenfation  reprefented  to  us,  we  may 
contemplate  it  with  the  Eyes  of  our 
Mind,  and  make  ufe  of  our  Natural 
Reafon  in  drawing  the  Confluences  that 
flow  from  it,  This,  I  will  be  bold  to 
F  z  fay, 
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fay,  we  may  fo  much  the  rather  do,  in 
that  all  the  Conferences  that  can  be 
drawn  from  any  Evangelical  Truth,  tend 
fingly  to  the  fame  End.  as  its  direct  Pre 
cepts  >  that  is  to  fay,  to  affift  us  in  re- 
dreffing  the  Diforders  of  our  Flefh,  and 
in  guiding  the  whole  courfe  of  our  Lives 
according  to  the  true  Principles  of  that 
Eternal  Law,  which  God  himfelf  has  in- 
graven  in  our  Hearts.    This  I  find  afler- 
ted  by  the  Divines  of  Port  Royal,  who 
are  now  defervedly  efteemed  the  molt 
moderate,  and  moft  rational,  amongfl 
the  Roman  Catholicks  ;  and  they  them- 
felves  build  their  AiTertion  upon  the  Au 
thority  of  St.  j4uftin;  telling  us,  That 
{a)  All  the  multiplicity  of  the  Precepts, and 
of  the  Myftenes,  that  are  ex f  reft  in  fo  ma 
ny  different  manners,  in  the  Holy  Volumes, 
do  all  center  in  this  one  Commandment,  of 
loving  God  with  all  our  Heart,  and  loving 
cur  Neighbours,    a*   our  filves.     For  the 
Scripture  (it  is  St.  jAuftin  that  fays  it) 
forbids  but  one  only  thing,  which  is  ConcH- 
fifcence,    and  the  love  of  the  Creatures  •, 
and  it  commands  but  one  only  thing,  which  is 
Charity,  and  the  Love  of  God.     Vfon  thi* 
double  Precept  u  founded  the  whole  Syftem 

of 
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'of  the  Cbriftian  Religion.  And  it  is  unto 
thi*y  fay  they,  according  to  the  Expreflion 
of  Jefa*  Chnft,  that  a/I  the  Ancient  Law 
and  the  Prophets  have  reference  >  and  we 
mayaddalfo,  all  t  he  Myfterie  j,  and  all  the 
Precepts  of  the  New  Law  \>  for  (h)  Love^ 
fays  St.  Paul,  u  the  fulfilling  of  the  Law. 

But  notvfith  (landing  all  this  general 
Evidence,  perhaps  fomePerfons  will  ftill 
fancy  greater  Difficulties  than  indeed 
there  are,  in  applying  it  to  particular 
Cafes  ;  and  they  will  think  it  no  weak 
Objection  to  alledge,  that  the  Sacraments 
of  the  Gofpel  are  of  Arbitrary  Inftitu- 
tion,  and  have  no  Foundation  in  the 
Light  of  Nature  ,  and  that  Faifhj  at 
leaft,  is  inconteftably  above  Reafon.  It 
feemsuntome,  neverthelefs,  that  what- 
foever  be  the  Foundation  of  thefe  My- 
fteries,  the  thing  that  imports  us  moft 
toconflderis  their  ufe.  And  in  doing 
fo,  we  lhail  ftill  find  the  Truth  of  what  I 
am  endeavouring  to  eftajriifh  :  For  k 
will  be  found  in  every  particular  Jn- 
ftance,  as  it  has  been  demonftrated  in 
general,  that  the  ultimate  Deiign  of  the 
whole  Gofpel-  Difpenfation  is  to  contri 
bute,  firft,  diredly,  (cj  to  ottr  Sapclifi- 
F  3  cation  ; 
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cation  *,  and,  by  that  means^  to  OH?  Salva 
tion.  If  we  corifider,  in  the  firft  place, 
the  ufe  of  the  Sacraments  j  It  is  evident 
that  the  End  of  their  Inftitution  is,  only 
to  engage  us  more  clofely,  and  to  pro 
voke  us  more  powerfully  to  the  practice 
of  our  Duty.  This  we  are  taugnt  moil 
particularly  by  St.  Peter ,  concerning 
Baptifm,  that  its  faving  Vertue  does  not 
confift  (d)  in  the  fatting  away  of  the  filth 
t>f  the  Flejh^  but  in  the  anfiver  of  a  good 
Conference  towards  God.  And  as  for  the 
Sacrament  of  the  Lord's  Supper,  feeing 
all  Men  agree  that  it  was  inftituted  0)  in 
commemoration  of  hi*  Death,  I  cannot  ima 
gine  what  greater  Eflcdts  can  be  afcribed 
to  it,  or  expedted  from  it,  than  fuch  as 
are  afcribed  to  his  Death  •,  which  are, 
(f)  the  fnrging  of  our  Confciencts  from 
dead  Works^  that  we  may  ferve  the  living 
Cod.  And  now  concerning  Faith  it  felf, 
however  fpeculative  the  Notion  of  it  be, 
and  how  critically  foever  fome  Men  ab- 
ftrad,  and  diftinguifh  it  from  things 
practical  '•>  yet  none  can  deny  but  that 
the  Faith,  by  which  the  Scriptures  fome- 
times  fay  that  we  are  (g)  juftifed,  and 

jfome- 
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fometimes  that  we  are  (h)  faved^  is  a 
faith  that  worketh  by  (i)  Love  ^  A  Faith 
that:  (  k  )  purifieth  our  Hearts  -,  A  Faith 
that  maketh  (/)  perfect  -,  And  that  with- 
out  thefe  Operations,  Faith^  of  it  felf 
(i»)  alone^  u  not  reckoned  for  any  t\i\ng+ 
but  (n)  by  Works  only  becomes  difcernabic 
and  complex.  Why  then  fhould  we  per 
plex  our  Minds  with  any  doubtful  Ex 
plications  of  difficult  Paflages  ?  We 
know  that  the  Subftanceof  our  Religi 
on  confifts  in  (o)  Charity  ^  and  that  it 
is  (p)  not  a  bare  frofeffion  of  Chriftiamty 
that  demonflrates  a  faving  Faith  ^  but  that, 
as  the  Tree  is  to  be  known  by  its  (q) 
Fruit  i  fo  is  Faith  by  Works,  and  no  other 
way.  Thofe  renowned  Divines  that  I 
laft  cited  give  us,  in  the  fame  Place,  a 
remarkable  patlage  of  St.  Anftin*$  upon 
the  Subject  of  Knowledg.  He  that  knows. 
bow  to  love  God^  and  to  regulate  hi*  Life 
by  that  Love,  (  fays  St.  Attain)  knows  all 
that  the  Scripture  propounds  to  be  known. 
And  upon  the  like  reafon,  furely,  I  cnay 
add,  that  the  fame  Perfon  (he  that  fo 
j  and  fo  lives  )  believes  all  that 
F  4  the 
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the  Scripture  requires  to  be  believed. 

Thus,  I  think,  it  now  appears  evi 
dently  enough,  that  the  Laws  and  Rules 
of  true  Ghriilianity  are,  in  fubftance, 
the  very  fame  with  the  Laws  of  Nature. 

,  But  we  muft  not  from  thence  conclude, 
that  thofe  are  of  no  further  ufe  to  us 
than  thele.  All  we  can  fay  is,  that  the 
Corruption  into  which  Mankind  was 
fall'n  made  them  ftand  in  need  of  fome 
further  Admonition,  to  remind  them  of 
their  Duty.  And  fo  St.-  Auffiin  alfo  plain 
ly  expreiles  himfelf,  faying,  That  (r) 
theReafon  why  God  ha*  given  IM  A  written 
Law,  is  not  btcaiife  his  Lam  TVM  not  already 
written  in  our  Hearts  '•>  but  becaufe  Men, 
letting  out,^  their  ^petites  after  things  a- 
broady  were  become  Strangers  to  themf  elves. 

.  And  therefor*.,  fays  he,  we  have  been  fum- 
rnprid  and  called  uyon  by  him  that  it  every 

•  where   prefent,    to  return    into  our  f  elves. 

.For  what  is  it  that  the  cm  ward  wrttten  Law 


CO  Quia  homines  appetences  £a  qu«  foris  funt, 

ctiam  a  feipfis  exules  fafti  funt,  data  eft  etiam  con- 
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calls  out  for,  unto  thofe  that  bad  forfaken 
the  Law  mitten  in  their  Hearts,  (Ifa.  46. 
8.)  to,  Return,  0  ye  Tranfgreffors,  into 
your  own  Hearts  ?     And  thus  it  cannot 
be  denied,  but  that  the  preaching  of  the 
Gofpel  was  an  Admonition  of  this  fort, 
accompanied  with  many  Circumflances 
more  favourable  and  advantages  to 
Mankind  than  the  bare  Light  of  Nature. 
For,  without  examining  all  the  particu 
lar  00  Bleffings  that  are  derived  to  us 
by  the  (O  Redtmftion  that:  is  in  Jeftu 
Chrift  -,   We  have,  in  the  firft  place,  a 
vifible  advantage,  by  O)  the  ferfefaon 
of  that  Model  which  is  propofcd  to  us  m 
his  Life  *,  and  which  ought  to  encourage 
us,  according  to  the  Expreffion  of  St-P**% 
(w  )  in  forgetting  thofe  things  which  are  bc- 
hind,  and  reaching  forth  unto  thofe  things 
which  are  before^  to  prefs  towards  the  Mark, 
for  the  Prize  of  the  high  Calling  of  Cod  in 
Chrift  Jefus.     We  have  another  conlide- 
rable  Advantage    in  the  (#)  Clearneft 
and  Evidence  of  his  Precefts  ;  which  with 
out  troubling  us  with  long  and  intricate 
Difquifitions,  do  teach  us  our  Duty  with 
a  Perfpicuity  fuited  to  the  rneaneit  Capa 
cities  ; 


(/)  (^.3.13,14.    (0    Rom.^.24. 
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cities  j  and  were  delivered  with  an  tin- 
queitionable  (y)  Demonstration  of  the 
Spirit  and  Power  of  God.  Again  j  we 
have  a  further  Advantage  in  the  Proof 
he  has  given  us  of  our  future  Being  •,  and 
in  the  Natural  Efficacy  of  thofe  Hopes 
and  Fears  which  a  rife  from  thence,  and 
inforce  his  Doctrine.  For  it  is  (*.)  by 
hit  Gofpel  that  Life  and  Immortality  are  yet 
more  fully  made  mamfift  unto  z#,  than  by 
the  Light  of  Nature.  And  it  is  from 
thence  that  are  drawn  the  ftrongeft  Ar 
guments,  and  the  powerfulleft  Motives, 
to  ingage  us  in  the  practice  of  our  Duty. 
There  are  yet  (^)  many  other  ftrong  Con- 
fiderations  propounded  to  us  in  divers 
Places,  to  inforce  the  Doctrine  of  the 
Gofpel  •,  which  it  is  not  needful  for  me 
particularly  to  infift  upon.  Only  the 
ufe  of  al]  is,  that,  according  to  the  ad 
vice  of  St.  Chryfiftomy  we  ought  now  to 
endeavour  fo  much  the  more  earneflly  to 
walk  anfwerably  to  the  Advantage  we 
enjoy,  and  (6)  to  {hew  forth  greater 
Vertucs  in  our  Lives  than  did  the  Ancients, 

becaufe 
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becaufe  (  fays  he  )  the  Grace  of  the  Holy 
Spirit  is  now  more  jhed  abroad,  and  we  have 
received  from  God  a  Prefent  of  ineftitnable 
advantage  in  the  coming  of  Jefu*  Chrifl. 
But  after  all  thefe  Confiderations,  we 
muft  again  return  to  our  firft  Principles, 
and  acknowledg  Hill  the  excellency  of 
oar  Natural  and  Inward  Law  :  Becaufe 
we  find  that  this  fame  Law,  far  from  be 
ing  abrogated,  has  in  efFecl:  been  confir 
med,  cultivated,  and  improved  by  Jefus 
Chrifl:.,  and  made  ufe  of  as  the  very  Foun 
dation  of  all  his  Inftruftions. 

What  is  it  then  that  can  yet  frigh 
ten  and  hinder  us  from  making  ufe  of 
that  Light,  which  God  has  given  to  di 
rect  us  in  the  Conduct  of  our  Lives,  and 
in  the  Underftanding  of  his   revealed 
Will  ?    I  fee  nothing  but  that  empty 
Fantome  of  the  pretended  Authority  of 
fome  Church,  which  itill  prefents  it  felf 
to  the  troubling  of  weak  Minds,  though 
Reafon  and    Common  Senfe  have  long 
fince  chafed  it  away  from  their  Habita 
tions.     But  what  is  then  that  fo  venera 
ble  a  Church,  for  which  I  am  bound  to 
have  fo  great  a  deference,  as  to  pull  out 
the  Eyes  of  my  own  Underftanding,  that 
I  may  receive  blindly  her  Decifions  ? 
There  are  fo  many  Churches  who  equally 
pretend  to  that  Priviledg,  that  if  we 

were 
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were  inclined  to  follow  the  general 
Maxim  of  fubmitting  unto  fome  one  or 
other  of  them,  that  Refolution  would 
not  eafe  us  of  any  trouble  •,  becaufe 
there  would  ftill  remain  an  unconquera 
ble  difficulty  about  the  Choice.  And 
therefore,  waving  all  their  feveral  Pre- 
teniions  to  this  Priviledg,  which  are  ne 
ver  like  to  be  otherwife  decided,  than  by 
an  abfolute  fruftration  of  them  all  ^  I 
will  not  fear  to  affirm,  that  all  the  Marks 
by  which  they  pretend  to  characterife 
the  True  Church,  may  be  found  there 
where  perhaps  they  leaft  expectthem  ; 
I  mean,  that  they  will  be  found  amongft 
the  Followers  of  thefe  Principles  that  I 
have  been  infilling  upon. 

Let  us  examine  a  little  into  the  Mat 
ter.  Is  it  the  Vniverfahty  of  a  Church 
that  denotes  it  to  be  a  true  One  ?  Any 
other  Principles  than  thefe  have  not  the 
leaft  fhadowof  it.  All  other  particular 
Profeflions  are  confined  within  the  nar 
row  Limits  of  fome  Country  ;Or,left  thefe 
Limits  fhould  be  too  large,  they  conti 
nually  are  endeavouring  to  circumfcribe 
themfelves  byTefts,  and  certain  narrow 
Decifions  of  pretended  Orthodoxy,  by 
which  they  uncharitably  prejudge  all 
that  differ  from  them  in  their  Niceties, 
and  exclude  them  from  their  Commu 
nion, 
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nion.    But  on  the  contrary,  this  Uni- 
verfal  Law  of  Right  Reafon  is  fpread 
over  the  Face  of  the  whole  Earth  •,  and 
far  from  excluding   any  one  from  the 
Hope  of  Salvation  upon  fuch  frivolous 
Accounts,  the  Followers  of  it  erri brace 
all  Perfons  that  are  truly  vertuous  with 
an  equal  Affedion,    and  do  (O  ty  »o 
means  condemn  any  Man,  or  exclude  him 
from  the  Communion  of  the  Chnrch,  for  a 
weer  contrariety  of  Opinion.    This  was  the 
Judgment  of  St.  Cyprian.     And  it  was 
undoubtedly   no   lefs  the  Judgment  of 
St.  Peter,  when  he  declared  that  f  d)  God 
is  no  Refpefter  of  Perfons  ,  but  that  in  eve 
ry  Nation,  he  that  feareth  Him,  andvoork^ 
eth  Rtghteoufnefs,  is  accepted  with  him. 

Well :  Is  it  the  Purity  of  J)ottr'wc 
that  makes  the  Character  of  the  True 
Church  ?  Nothing  can  be  imagined  more 
pure  than  what  I  have  proved  all  along 
in  this  Difcourfe,  by  Clouds  of  Pagan, 
Chriftian,  and  Divine  Authorities,  to 
be  the  genuine  Refults  of  that  Heavenly 
Principle,  which  is  implanted  in  the 
(Minds  of  all  Mankind,  It  is  from  thence, 

ante- 
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antecedently  to  any  Arbitrary  Com 
mand,  that  all  Duties  of  Morality  what- 
foever,  even  the  higheft,  received  their 
Rife,  and  became  Obligatory.  They 
were  fo,  becaufe  they  were  reafonable  ^ 
that  is,  becaufe  they  were  fuitable  to  the 
Circumftances  of  Things.  And  it  feems 
hardly  conceivable  how  any  thing  that 
is  otherwife  j  any  thing  that  is  appa 
rently  abfurd,  or  inconfiftent  with  thofe 
Circumftances  ^  which  is  no  more  than 
to  fay,  any  thing  that  is  contradictory 
to  the  firft  general  and  unalterable  Law 
of  God,  fhould  be  made  generally  obli 
gatory,  by  the  Force  of  any  new  Com 
mand.  All  that  has  been  added  unto 
that  firfl  univerfal  Law,  (  as  St.-/4#/fc«, 
and  others  of  the  Fathers,  already  cited, 
plainly  intimate  )  is  only  by  way  of  Re 
membrance,  and  Reinforcement.  The 
Law  it  ielf  continued  always,  and  ftill 
continues,  the  fame.  And  by  this  it  is 
that  00  Celfa,  thinking  (as  Origen tells 
US )  to  detraft  from  the  Refutation  of  the 
Morality  that  was  taught  by  Chriftians  ,  al- 


(i)  'IJM^  ^«V  -r  faxov  TVTKV  01*7*1 
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tedged,  that  there  wot  nothing  extraordinary 
in  their  Doctrines  on  that  Subjcft  ;  nothing 
new  >  nothing  that  wot  not  common  to  them 
with  other   Philofophers.     But  Origen,    in 
anfwering  that  Objection,  does  not  think 
fit  to  deny,  but  rather  confirm  the  Truth 
of  it.      For,  fays   he,  if  we  admit  the 
Judgment  of  God  to  be  juft,  we  muft  #c- 
wiovpledg  that  there  can  be  no  ground  for 
the  funijhment  of  Sinners,    unlefs  the  com 
mon  Conceptions  of  all  Men  are  fufficient 
to  give  them  a  found  underftanding  in  the 
Duties   of  Morality.     And  therefore  it  is 
mt  to  he  thought  ftrange,  that   thofe  things 
which  God  has  taught  ut  by  the  Prophets, 
and  by  our  Saviour,  were  implanted  by  him 
in  the  Minds  of  all  Men  -,    that  fo  every 
Man,  having  had  the  Intention  and  Mean 
ing  of  the  Law  written  in  his  own  Heart^ 
fhould  be  left  without  excufe  before  the  Di 
vine  Tribunal.    Particular  Inftanccs  there 
fore  of  the  Purity  of  the  Precepts  of 

that 
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that  Law,  however  numeroufly  they 
might  be  collected  out  of  the  Writings 
of  the  Wife  and  Vertuous  Heathens, 
who  had  no  other  Law,  yet  feem  altoge 
ther  needlefs  to  be  here  inferted :  be- 
becaufe  whatfoever  is  moft  pure  in  Mo 
rals,  flows  all  from  one  and  the  fame 
Original  Fountain  j  This  then  in  general 
may  fuffice.  Thofe  that  followed  the 
Dictates  of  that  natural  Law,  did  not 
fatisfy  themfelves  with  an  outward  ap 
pearance  of  conformity  to  it  (as  the 
Cf)  Jews  are  accufed  by  our  Saviour 
himfelf  to  have  done  by  the  Law  of 
Mfcs)  but  they  extended  the  Force 
of  all  Duties  to  the  very  inmoft  thoughts 
of  the  Mind  ;  and  taught  (g)  That  the 
Guilt  of  a  wicked  Intention  MOM  equal  to 
that  of  an  jlttion. 

Again-  Is  it  then  the  Vnity  of  Faith^ 
by  which  a  true  Church  is  to  be  diftin- 
guifliedfromafalfeone?  We  have  no 
thing  but  perpetual  Difputes  amongft  all 
the  Pretenders  to  that  Character  5  and 
this  even  about  things  which  they  efteem 
the  moft  effential  Parts  of  Religion, 

But 
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But  on  the  contrary,  all  thpfe  that  liften 
unto  the  Voice  of  God  in  their  own 
Hearts  are  tmanimoufly  agreed  about 
what  is  eflential  }  and  for  ether  things 
they  break  not  the  Bonds  of  Charity. 

What  is  it  then,  Vifibility,  Antiqttity^ 
Perpetuity,  or  what  other  more  evident 
Mark,  by  which  a  True  Church  is  to  be 
known  ?  They  are  all  on  our  fide.  For 
in  a  word  >  The  Law  of  Nature  if  ac 
knowledge  d  by  all  Men  ^  it  always  bat  been  ^ 
and  it  is  imfoflible  it  Jhould  be  e'ver  abolifoed. 

I  make  hafte.  But  is  it  poffible,  that 
after  all  thefe  Confiderations,  there  caa 
be  any  Perfons  that  yet  doubt  of  the  a- 
dequatenefs  of  our  Faculties,  and  of  that 
truly  Divine  Light  with  which  God  has 
enlightned  our  Minds,  to  judg  univer- 
faily  of  every  thing  that  concerns  us  ? 
Methinks  there  fhould  not.  But  how 
ever,  if  a  miilaken  refpcct  for  the  Name 
of  Chriftian  do  fo  over-aw  any  Mens 
Minds,  that  they  are  afraid  to  admit  the 
Univerfality  of  this  Light  that  I  contend 
for  ;  I  defire  fuch  Perfons  as  lie  yet  un 
der  that  Prejudice,  to  conflder,  in  the 
laft  place,  that  however  it  have  been  an 
ciently  with  the  generality  of  Mankind, 
yet  at  leaft  they  themfelves,  and  all  o- 
thers  that  are  now  born  under  the  Go- 
fpel-Difpenfation,  have  no  reafon  to 
G  doubt 
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doubt  of  it.    This  I  fay  only  to  thofe 
that  are  thus  prejudiced  ,  having,  I  think, 
faid  fufficiently  already  in  the  General. 
But  however,  this  Confederation  I  fup- 
pofe  will  be  of  weight  with  them.    And 
therefore,  I  fay,  1  deiire  thefe  Perfdns  to 
confider,  That  it  is  in  this  particularly 
that  conliffo  the  (h)  New  Covenant,  into 
•which  we  are  received  by  the  Mediation  of 
Jcfa  Chrift,  as  we  may  fee  by  the  eX- 
prefs  terms  of  it.    (*)  /  iw7/  put  my  LAW 
in  their  inward  parts^  faith  the  Lord,  and 
write  it  in  their  Hearts  \  and  I  will  be  their 
God)  and  they  foal!  be  my  People,    ^ndthey. 
fhdfl  teach  no  more  every  b/lan  his  Neighbour, 
and  every  Man  h'n  Brother ,  fa$Mgi  Know 
the  Lord  •,  fir  they  flail  all  know  we,  from 
the  leaft  to  the  greatcft.    So  that  to  bring 
now  into  queftion  the  reality  and  fuffici- 
ency  of  this  inward    Light  and  Know- 
ledg,  with  which  God  has  endowed  us, 
is  in  a  manner  to  renounce  even  Chriltia- 
nity  it  felf,  which  allures  us  of  it. 

Let  us  therefore  at  lad  yield  unto  the 
Evidence  of  fo  many  Proofs,  and  ac- 
knowledg  that  God  has  not  left  us  defti- 
tute  of  fuch  a  meafure  of  Light  as  is  ne- 
cefTary  to  direct  us  unto  that  End  for 

which 
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which  he  made  us.    Perhaps  indeed  we 
have  noi  a  Capacity  fufficienc  to  compre 
hend  all  the  Subtilties  of  the  Schools ;  and 
perhaps  alfo  (nay,  I  doubt  I  may  fay  it 
without  any  perhaps)  thofe  Worfhipful 
Doctors  themfelves,   both  Ancient  and 
Modern,  who  invented  iuch  nice  Subtil- 
ties,  have  too  often  affefted  a  myfterious 
Obfcurity,   without  having  any  clearer 
compreheniion  of  what  they    exprefs, 
than  we  that  read  or  hear  them.     But 
that  need  not  trouble  us.     If  the  compre- 
hcnfion  of  thofe  things  pafs  our  '  apaci- 
ty,  undoubtedly  the  knowledg  of  them 
is  not  neceflary  to  our  Salvation.    For  it 
is  impodible  that  rhe   Righteous  Judg  of 
all  Men£k)who  does  not  reap  where  he  h^s  not 
/0jp»3fhould  not  have  endowed  us  with  fuch 
a  meafure  of  Knowledg,  at  leaft,  as  is  fuf- 
ficient  to  produce  the  Effects  he  requires 
from  us.     It  is  impoflible,  I  fay  again, 
That  CO  God  who  will  have  all  Men  to  be 
faved^  and  to  come  mto  the  kpowledg  of  the 
Truth,    mould  have  made  anything  ab- 
folutely  neceilary  to  our  Salvation,  which 
he  has  made  us  abfolutely  uncapable  to 
under ftand  and  comply  with.     We  are 
not  therefore  to  meafure  the  importance 
of  any  Articles  of  our  Creed  by  the  No- 
O  2  tions 
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tions  of  the  Learned,  but  by  the  Capa 
city  of  tlic  Vulgar.  Whatever  pafles  the 
Conceptions  of  the  meaneft  Capacity, 
however  flourifhing  and  ornamental  it 
may  feem,  can  certainly  be  no  eflential 
part  of  Religion.  Let  it  be  our  princi 
pal  care,  then,  to  fix  our  felves  immove- 
ably  upon  thofe  ftable  Principles  of  Eter 
nal  Truth,  which  all  Men  agree  in  *,  and 
to  difingage  our  felves,  as  much  as  pof- 
fible,  from  any  flavifh  fubje&ion  to  thofe 
Things  ( whatever  they  be  )  which  ma 
ny  difpute  about,  but  few  underfland. 
Let  us  not  diflinguifh  our  felves  by  the 
narrownefs,  but  by  the  largenefs  of  our 
Principles.  In  a  word  \  Let  our  Reli 
gion  be  truly  Catholick.  Catholick,  I 
mean,  in  the  extent  of  our  Love  and 
Charity  towards  others,  but  exactly 
ftrift  and  fcrupulous  in  the  practice  of 
every  Duty  our  felves.  For  if  we  thus 
niake  ufe  of,  and  improve  the  Ta 
lents  (the  Light  and  Capacity)  that 
God  has  given  us,  we  may  be 'allured 
that  our  Accounts  will  be  received  by 
him  with  approbation.  That  is  fuffi- 
cient.  I  will  therefore  now  put  an  end 
to  this  Difcourfe  •,  and,  that  I  may  do 
it  with  feme  weight,  I  will  clofe  all 
in  the  words  of  one  of  the  molt  Lear 
ned,  Grave,  and  Judicious  Authors  of 

late 
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late  Ages,  (m)  It  vs  absolutely  refugnant 
(  fays  Grotius  )  to  the  Goodnefs  of  God, 
to  thinly  that  thofe  whoy  without  any  refpeft 
to  worldly  Advantages,  do  feek  after  the 
Way  that  leads  to  Eternal  Hafflnefs,  in 
imploring  hi*  Divine  Affittance,  and  hnm- 
bly  fubmitting  to  his  Providence,  ffiould  not 
be  able  to  'find  and  k$o\v  it.  And  he  con 
cludes  therefore  •,  That  fence  God  hath 
implanted  in  the  Mind  of  Man  a  capacity  of 
judging,  there  is  no  fart  of  Truth  u^on 
which  that  Capacity  ought  more  to  be  exer- 
cifed^  than  that  which  we  cannot  be  ignorant 
of-,  without  the  hazard  of  Eternal  Perdi- 
tltion. 


(w)  tit  via  ad  seternam  falutem  cognofci  nequcat 
ab  his,  qui  nullo  commodi  auc  honoris  rcfpedu  earn 
quserunt,  fe  fuaq;  omnia  Deo  fubjiciences,  &  eum 
pro  auxilio  orantes,  Bonitas  Divina  vecat  crcdi.  EC 
fane  cum  judicandi  vim  Deus  inferueric  humanae 
menti,  nulla  pars  veri  dignior  eft  in  quam  ea  im- 
pendacur,  quam  ilia  quae  ignorari  fine  amictend£ 
falutis  xternae  periculo  non  pocefl.  Grot,  de  Vu\ 
Rsl.chr.lib.6. 


The 
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The  tyndufan. 

YET,  after  all,  perhaps  it  may  not  be 
amiis  to  draw  up  the  Things  that 
have  been  here  recommended, into  a  fhort 
Scheme  -7  and  to  reprefent  fummarily  the 
influence  that  they  have,  or  ought  to 
have,  upon  all  Men,  both  in  private  and 
publick  Capacities. 

The  Subject  is  Hnmane  Reafon,  with 
'Relation  to  Matters  of  Religion.  Or  ra 
ther,  I  deflre  now  topropofe  it  more 
plainly,  as  a  Profpeet  of  Religion  pre- 
fenting  its  felf  upon  the  confederation  of 
Rational  Principles. 

By  Reafon  I  underftand  that  fleady, 
uniform  Light,  that  fhines  in  the  Minds 
of  all  Men  ;  That  Divine  Touchftone,  or 
Teft,  by  which  all  Men  are  inabled  (fo 
far,  I  mean, as  theyareable)  todifcern 
the  Congruity  and  Incongruity  of  Pro- 
pofitions,  and  thereupon  to  pronounce 
them  true  or  falfee 

There  are  indeed  different  Degrees  of 
clearnefs  in  the  intellectual  Perception  of 
different  Men  •,  occafioned  by  the  diffe 
rent  degrees  of  Attention  in  themfelves, 

and 
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and  the  different  Rcprefentation  of  things 
from  without.  But  the  Light  by  which 
all  things  are  difcerned  is  HnivtrfaHy  one 
and  the  fame. 

The  Vnifirmity  of  this  Light  is  the 
ground  of  all  intelle&ual  Communicati 
on  between  Man  and  Man.  For  if  diffe 
rent  Men  flaw  always  the  fame  Things  in 
different  Lights,  it  would  be  impofTible 
for  one  Man  (by  any  Reprefentations 
whatfoever  ;  to  raife  the  fame  Concep 
tions  in  another  Man's  Mind  that  he  has 
in  his  own. 

Whatfoever  Extraordinary  Illuminati 
on  fome  Men  may  enjoy,  ic  can  only  be 
of  Authority,  and  ufeful  to  themfclves : 
Or,  atmofl,  it  can  only  be  fo  far  ufeful, 
and  of  Authority  to  others,  as  thofe  that 
enjoy  it  are  able  to  give  Extraordinary 
Proof  of  it. 

All  Matters  of  Religion  ,  therefore, 
even  as  all  other  Affairs  of  Humane  Life, 
are  to  be  handled  by  Men,  (  with  refe 
rence  to  one  another  )  in  Methods  con 
formable  to  the  Vni'verfal  and  Uniform 
Light  cf  all  Mankind. 

By  Religion  I  underftand  the  Belief 
of  the  Exiftence  of  a  God  •,  and  the  Senfe 
and  Pradice  of  thofe  Duties  that  re- 
fult  from  the  knowledg  we  have  of 
him,  of  our  felves,  and  of  the  Relations 
G  4  we 
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weftand  in  to  him,  and  to  our  Fellow- 
Creatures. 

The  Exigence  of  a  God  I  take  to  be 
demonftrable  from  the  neceffity  of  ad 
mitting  fome  firfl  Csufe  of  all  Things. 
Whatfoever  that  be,  I  call  it  God. 

The  Idea  that  we  have  of  this  GW, 
arifes  from  the  Contemplation  of  thofe 
innumerable  Perfections  that  we  difcern 
in  the  things  that  are.  For  he  that  gave 
thofe  Perfections  unto  thefe  thinga,  muft 
needs  have  an  inexhauftible  Fountain  of 
Perfection  in  himfelf. 

By  6WthenI  mean,  the  Firfl  "Princi 
ple  of  all  things.  He  that  made  all  things 
what  they  are,  and  endowed  them  with 
all  their  different  Powers  and  Virtues. 
And  I  therefore  conclude  him  to  be  A  Be 
ing  abfolutely  perfeft. 

My  own  Exiftence  is  a  Self-evident 
Principle.  No  Reflection  can  give  unto  a 
Philolbpher  any  greater  aflurance  of  his 
own  Exiftence,  than  the  intimate  per- 
fwafion  that  every  Plowman  has  of  his, 
without  any  meditation. 

The  Idea  that  Men  have  of  them- 
felves  is  two-fold ;  Material^  and  Imma 
terial. 

Ike  Material  Part  of  Man  is  his  Body } 
which  is  evidently  fubjecT:  to  the  general 
Laws  of  Matter,  and  liable  to  all  the  Mu 
tations 
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tations  that  are  incident  to  other  Mate 
rial  Beings. 

The  Immaterial  Part  of  Man  is  bis 
Mind  ^  which  diicovers  it  felf  in  his  Ca 
pacity  of  thinking  and  reafoning. 

thought  exceeds  the  Power  of  Matter. 
That  therefore  which  thinks,  the  Mind 
or  Soul  of  Man,  is  not  material }  and  by 
confequence  not  fubject  to  the  Laws  of 
Matter,  nor  liable  to  the  Mutations  that 
are  incident  to  Matter ;  but  capable  of 
a  Subfiftence,  notwithftanding  any  alte 
ration,  or  diflblutipn,  that  fhall  happen 
unto  the  Parts  of  his  Body. 

This  Immateriality^  and  Immortality 
of  the  Soul,  has  been  under  flood  ,  and 
believed,  by  the  generality  of  Heathen 
Philofophers  •,  in  confequence  of  their 
own  Reflections  and  Ratiocinations  •,  long 
before  that  new  Evidence  that  has  been 
given  of  it  unto  Mankind  by  the  Reve 
lation  of  the  Gofpel  of  Jefus  Chrift. 

The  Belief  that  the  Ancient  Philofo 
phers  had  of  the  SouPs  Immortality ',  is 
an  undeniable  Proof  that  it  is  a  Doftrine 
dij cover 'able  by  the  Light  of  Nature ; 
becaufethey,  who  had  no  other  Light, 
could  not  otherwife  have  difcovered  it. 

The  Relation  that  Men  (land  in  to 
wards  one  another  is,  chiefly,  obferva- 
ble  in  the  mutual  Nccejpty  that  all  Men 

have 
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have  of  one  anothers  Affittance  and  Suc 
cour.  It  is  hardly  poffible  for  any  Man 
to  fbbfift  at  all,  but  abfblutely  impoflible 
to  fubfift  comfortably,  without  borrow 
ing  fome  help  from  others. 

Thefe  are  the  Circitmftances  in  which 
Mankind  is  born  into  the  World.  We 
are  placed  in  thefe  Circumftances  by  God 
Almighty,  the  Univerfal  Caufeand  Prin- 
ple  of  all  things.  So  that  whatfoever 
we  are  led  unto  by  the  Neceffity  of  thefe 
Circumftances,  is  in  effed  a  Duty  im- 
pofed  upon  us  by  the  Eternal  and  Vnal- 
terable  Law  of  God. 

The  Relation  then  that  we  Hand  in 
towards  God  is,  Firft,  as  to  A  Bemfa- 
ttor  ;  from  whom  we  have  received  our 
Being,  together  with  our  prefent  Enjoy 
ments,  and  our  Capacity  of  any  further 
Enjoyments  whatfoever.  Next,  as  to 
A  Law-giver,  or  Governor,  by  whom 
we  are  obliged  to  the  obfervancf:  of  cer 
tain  Rules,  or  Ordinances,  unto  which 
he  has  fubjetted  us. 

If  we  confider  fingly  the  Idea  tf.iat  we 
have  of  ottr  own  Being,  the  Rule  that 
refults  from  thence  for  cur  Conduct  is, 
That  we  muft  not  degenerate  from  the 
Dignity  of  our  Nature  ^  but  muft  there 
fore  bridle  and  govern  all  the  Appetites 
and  Paffions  that  arife  from  our  Corpo 
real 
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Constitution,  according  to  the  ge 
nuine  Dictates  of  thofe  nobler  Faculties 
of  Ratiocination  and  Judgment  ^  where 
with  God  has  endowed  our  Mind. 

If  we  confider  the  Relation  that  we 
ftand  in  towards  one  another,  the  Law 
of  God  obliges  us  indifpenfibly  to  Truth, 
Equity ,  Charity  ,  Benevolence ,  and  to 
every  thing  that  tends  to  the  Settlement 
of  Socitties,  and  to  the  general  Welfare 
of  Mankind.  For  every  particular 
Man's  greateft  Intereft  being  involved  in 
the  Intereft  of  the  whole,  the  obfer- 
vance  of  fuch  things  as  tend  to  the  gene 
ral  Good,  is  every  particular  Man's 
greateft  Duty  -,  and  is  not  therefore  to 
be  tranfgreft  for  the  fake  of  any  lefler 
Intereft  whatfoever. 

If  we  confider  the  'Relation  that  we 
ftand  in  towards  God,  it  requires  (that 
is,  his  Law  requires)  our  ^Acknowledg 
ment  ,  Gratitude  ,  Love  ,  Dependence  , 
Sttbmiffion^  or  ( in  one  word  )  our  hum- 
bleft  Adoration  of  his  Infinite  Perfedli- 
ons. 

The  Obftrvance  of  thefe  Rules  is  a 
Duty  incumbent  upon  Mankind  by  the 
Law  of  God. 

The  Breach  of  any  of  thefe  Rules  is 
a  Breach  of  the  Law  of  God,  an  Offence 
againft  the  Law-maker,  a  Sin. 

Laws 
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Lws  are  of  no  Vigor  unlefs  enfor 
ced  by  Rewards  and  Punifiments ,  which 
Rewards  and  Punifhments  are  therefore 
to  be  proportioned  to  the  Nature  and 
Degree  of  the  Obfervance  or  Tranf- 
greflion  of  the  Laws. 

The  Obfervance  and  Tranfgreflion  of 
God's  Laws  by  Man  (whole  bodily 
Aftions  depend  upon  the  inward  Motions 
of  his  Mind )  confift  not  in  any  Machi 
nal  Ads  of  the  Body,  but  in  the  volun 
tary  Motions  and  Intentions  of  the 
Mind. 

The  Rewards^  therefore,  or  Puniflj- 
ments  of  fuch  Obfervance  or  Tranf- 
greffion,  are  chiefly  to  be  conferr'd  or 
inflided  upon  the  Mind  or  Soul  of  Man ; 
and  that  after,  the  full  courfe  of  his  Acti 
ons,  either  good  or  bad,  is  accomplifhed. 
Which  is  to  fay,  in  the  Vvitare  State  of 
the  Soul,  after  its  feparation  from  the 
Body. 

In  the  Belief  and  Senfe  of  thefe  gene 
ral  Truths,  and  in  the  Vrattice  of  the 
Duties  that  refult  from  them,  according 
to  their  full  extent  and  tendency,  confilts 
all  True  Religion.  •_•• 

Whatfoever  elfe  is  introduced  intoa- 
ny  Religion,  either  notional  or  practical  •, 
I  fay,  whatfoever  does  not  neceffarily 
flow  from  fome  of  thefe  Branches,  or 

.tend 
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tend  to  enforce  the  obfervance  of  them, 
is  no  EHential  part  of  True  Religion  -, 
but  the  meer  product  of  Superftition, 
Folly,  or  Defign. 

Every  Man  is  anfwerable  to  God,  the 
Supream  Law-giver,  for  his  own  parti 
cular  Condutt,  tn  every  Branch  of  thefe 
Duties  •,  as  they  relate  either  to  God,  to 
his  Neighbour,  or  to  himfelf. 

Men  are  anfwerable  to  one  another 
for  fo  much  (  and  for  fo  much  only  )  of 
thefe  Duties  as  relates  to  their  mutual 
Welfare  and  Security  ;  becaufe  every 
Man  has  fo  much  Intereft  (and  no  more) 
in  another  Man's  Conduct. 

The  Difficulty  of  exercifing  this  mu 
tual  Right  j  that  every  Man  has  ( thus 
far)  to  infpect  another  Man's  Actions, 
has  obliged  Men  to  enter  into  Societies  ^ 
and  to  commit  unto  fome  particular  Per- 
fons  the  general  Inflection  of  all  things, 
in  order  to  the  Public^  Good. 

This  is  the  End  of  all  Governments^ 
in  which  the  principal  Intereft  of  Go- 
vernours  themfelves  is  included.  And 
confequently,  it  is  the  Duty  of  Cover- 
nour$,  above  all  things,;  to 'provide  for 
the  general  Safety  and  Welfare  of  a  Peo 
ple. 

The  Peoples  Safety ,  either  againft 
Foreign  or  Domeftick  Enemies,  is  belt 

provided 
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provided  for  by  their  Vnion.  Their 
Strength  againft  Foreign  Enemies  is 
thereby  increafed,  and  the  very  Source 
of  Domeftick  Enmities  is  thereby  taken 
away. 

This  Vnion^  and  with  it  the  general 
Welfare  of  a  People,  is  beft  procured 
by  fuch  a  Conduct  in  the  Governours,  as 
gives  Impartial  Inconragement  to  all  Men 
that  are  Vertuous  and  Induitrious,  and 
Perfect  Security  to  every  Man  in  the 
quiet  enjoyment  of  the  Fruits  of  his 
own  Labour. 

Incouragemtnts  may  be  then  faid  to 
be  truly  impartial,  and  Enjoyments  fe- 
cure,  when  nothing  is  made  a  Condition 
of  the  obtaining  of  any  Advantage,  but 
what  evidently  contributes  to  the  'Efta- 
blifoment  of  the  Government  ;  nor  any 
thing  made  a  Condition  of  the  Forfeiture 
of  any  Right,  but  what  evidently  tends 
to  its  Ruin. 

Capacity  and  Fidelity  are  juft  Titles 
of  Admiffion  to  publick  Imployments : 
Incapacity  is  a  jult  ground  of  Exclufwn  ^ 
and  Infidelity  is  a  juft  ground  of  Forfei 
ture. 

Any  Narrower  Conditions  than  thefe 
divide  a  People  into  Parties ^  and  not  on 
ly  weaken  the  Government  by  their  Dif- 
nniony  but  endanger  it  by  their  Difcontent. 

Govern- 
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Government  is  no  farther  concerned  in 
Matters  of  Religion,  than  as  the  Princi 
ples,  or  Practices,  of  different  Profef- 
Ibrs,  tend  to  make  them  more,  or  lefs, 
fit  for  the  Duties  cf  the  Society. 

The  Principles  that  are  moil  proper  to 
influence  Mens  Lives,  and  to  engage  them 
to  a  Confciencionfnefs  in  their  Duties, 
are  the  Belief  of  a  Deity ,  and  of  a  Fu 
ture  Judgment.  No  Man  ought  there 
fore  to  be  indulged  in  the  proieflfion  of 
any  Opinions  contrary  to  thofe  truly 
Fundamental  Ones. 

Other  Opinions  in  Religion  that  are 
rneerly  Speculative,  and  Practices  that, 
are  purely  Ceremonial,  having  no  Rela 
tion  at  all  to  the  true  Foundations  of 
Government,  ought  to  be  tolerated  by 
Governors,  as  Indifferent. 

Whenfoever  any  fuch  Indifferent  Opi 
nions,  or  Practices,  in  Religion,  are  wo 
ven  into  the  Conftitution  of  a  Govern 
ment,  and  made  the  Condition  of  thofe 
Incouragements  and  Enjoyments  which 
ought  to  be  Equal,  the  beft  efFeft  that 
can  arife  from  thence,  is  only  the  Ad 
vancement  and  Satisfaction  of  fome  one 
Party,  accompanied  with  the  Ruin  and 
Diflatisfaction  of  the  reft. 

A    Government    that    unites  the  Pro- 
feilbrs  of  all  Religions  unto  it  felf,  by 

impar- 
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Impartial  Incouragements,  and  Secure 
Enjoyments,  is  incomparably  Firmer  than 
that  which  leans  upon  the  Single  Strength 
of  any  one  Party. 

A  'People  aiib  that  is  fettled  upon  this 
Balis,  of  mutual  Toleration  and  Chari- 
ty^  is  incomparably  more  Happy  than 
thofe  whofe  harmlefs  Differences  are  im- 
bittered  by  the  Partiality  of  a  Govern 
ment. 

Liberty  of  Confidence^  therefore,  Vni- 
verfaij  Impartial,  and  Inviolable^  (except 
only  where  the  Principles  or  Pr  ad  ices  of 
any  fort  of  Fiofeilcrs  tend  evidently  to 
the  Prejudice  of  the  Communality,  and 
Ruin  of  the  Government )  ^  the  true 
Intereft,  and  great  Dtity^  both  of  Gever~ 
d  People. 
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